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The Meaning of Innovation 


Chapter One: Evidence that Every Innovation is Misguidance and There is Nothing 
Good in It, 
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Chapter Two: Refutation of the arguments used by those who advocate for the 


categorization of innovations (bida') into good and bad. 
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Seventh Objection: 
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Ninth Objection: 


Tenth Objection: 
Eleventh Objection: 
Twelfth objection: 
Thirteenth Objection: 


Conclusion: The Path to Salvation from Innovations 


All praise is due to Allah; we praise Him, seek His help, and ask for His forgiveness. We seek 
refuge in Allah from the evil of our souls and from the bad consequences of our deeds. 
Whomever Allah guides, there is none to misguide him; and whomever He leads astray, there is 
none to guide him. 


I bear witness that there is no deity except Allah alone, without any partners, and I bear witness 
that Muhammad is His servant and Messenger. 


To proceed: The most truthful speech is the Book of Allah, and the best guidance is the 
guidance of Muhammad (peace be upon him). The worst of matters are those that are newly 
introduced, and every newly introduced matter is an innovation, and every innovation is a 
misguidance, and every misguidance leads to the Fire." 


To proceed: 


It is clear to anyone who adheres to the Sunnah that one of the most important things the 
Prophet (peace be upon him) called for, after the concept of monotheism, was adherence to the 
Sunnah and the fight against innovations (bid'ah). Evidence of this is the warning against 
innovations in the Khutbah al-Hajah (the opening sermon) that the Prophet (peace be upon 
him) used to begin his sermons with, and which I have used as the opening for this message, 


praise be to Allah. 


Despite this, when one looks at the state of the Muslim Ummah, it is evident that innovations 
have spread within it, unfortunately, in the areas of beliefs, acts of worship, and various affairs. 
One of the main reasons for the spread of these innovations is the belief held by many that 
innovations are divided into two categories: bad innovations and good innovations! 


Many scholars, may Allah reward them, have confronted these innovations by warning against 
them in their sermons and writings. They have even authored specific books warning against 
innovations in general, and some innovations in particular.” 


Allah has granted me success, and all praise and gratitude are due to Him, to compile some 
benefits from various books into this message. I found it useful to gather them in one place for 
easier review. I have endeavored to make the language as clear as possible and have titled this 


message ‘Evidence That There Is No Such Thing as a Good Innovation in Religion anda 
Refutation of the Arguments of Those Who Disagree.’ (this is the name given by the original 
author of this book). 


In closing this introduction, I ask Allah to benefit me through this message and those who read 
it. | also ask Him to make all my actions purely for His noble sake, in accordance with the 
guidance of our Prophet Muhammad. May Allah’s blessings be upon our Prophet and leader 
Muhammad, as well as upon his family and companions. 


I have cited some Hadiths and narrations from their primary sources through certain references 
because I did not have access to the original sources while gathering the material for this 
message. I deemed it academically honest to leave them as they are. 


I encourage anyone who has comments or additional insights to share them with me. May 
Allah reward you well. 


daralathaar@gmail.com 


Note: 

This work is Originally by Abu Muadh Al-Salafi (alhdrme@hotmail.com) and I (Abu 
Khuzayma Al Hindi) have translated, edited and modified the work into what is between your 
hands right now. 


Introduction: 


The Meaning of Innovation 


Imam al-Tartushi Said: 
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"The origin of this term 1s ‘invention,’ which refers to something that occurs without a previous 
example or a similar precedent, and 1s unlike anything previously known. 

This is derived from the Quranic verses: {The Originator [ wy, of the heavens and the earth} 
(Surah Al-Baqarah, 117), and {Say, Tam not something new [ leu] among the 
messengers’} (Surah Al-Ahgqaf, 9), meaning: I was not the first messenger to the people on 


earth.” 


(Al-Hawadith wa al-Bida p. 40) 


In a religious context, Bid’ah is defined as: 
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"A method in religion that ts newly invented and resembles the established religious practices, with 


the intention of achieving what the established religious practices aim to achieve." 


(Imam al-Shatibi in "Al-I'tisam", 1/51) 


With this definition, worldly innovations such as cars, airplanes, and similar items are excluded, 
as these can be classified under the five legal rulings: 
{obligation, prohibition, recommended, disliked, and permissible} 


—unlike religious innovation. Further clarification will follow, God willing. 


Chapter One: Evidence that Every Innovation is Misguidance and 
There is Nothing Good in It. 


The division of innovations into "good" and "bad" has no basis in Islamic law. How could it 


have a foundation when it contradicts the clear teachings of the Quran and authentic ahadith? 


Here is a detailed explanation: 


First Evidence: 


Among the fundamental principles of faith that must be believed, and without which a 
person's faith is incomplete, is that Islam is a religion perfected and completed by Allah. 
Therefore, the role of people is merely to apply and execute it, following "listening and 


obedience." This matter has clear evidence. 


Allah, the Exalted, says, expressing His gratitude to His servants: 

{This day I have perfected your religion for you, completed My favor upon you, and have 
chosen for you Islam as your religion.} (Surah Al-Ma'idah: 3). 

This noble verse indicates the perfection and completeness of the Sharia (Islamic law) and its 
sufficiency for all the needs of creation, concerning whom Allah has revealed: 

{And I did not create the jinn and mankind except to worship Me.} (Surah 
Adh-Dhariyat: 56). 


Imam Ibn Kathir said: 
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“This ts one of the greatest blessings of Allah upon this ummah, as He has perfected their religion 
for them. They do not need any other religion, nor any other prophet besides their own, upon whom 

be peace and blessings. For this reason, Allah made him the final prophet and sent him to both 

mankind and jinn. There ts no halal except what He has made halal, no haram except what He 


has made haram, and no religion except what He has legislated.” 

(Tafsir Ibn Kathir 5/46) 

Therefore, any innovation or alteration is essentially a criticism of the Sharia, and a 
reprehensible audacity that implies the Sharia was insufficient and incomplete, requiring the 
addition or creation of something new. 

This is exactly what the companions of the Prophet (peace be upon him) and the scholars after 


them understood. 


It is authentically reported that Ibn Mas'ud (may Allah be pleased with him) said: 
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“Follow and do not innovate, for you have been sufficed, and every innovation ts misguidance.” 


(Kitab Al-Sunnah of Al-Marwazt, no.78, Sahih) 


And Al-Bukhari narrated from Hudhayfah ibn Al-Yaman who said: 
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"O reciters of the Quran! Follow the straight path, for then you have taken a great lead (and will 
be the leaders), but if you divert right or left, then you will go astray far away." 


(Sahih Al-Bukhart, No.7282) 


In summary: 
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Imam Al-Shatibi said: “The one who finds innovations praiseworthy 1s usually one who believes 
that the Sharia has not yet been completed, and thus does not regard the meaning of Allah’s 
words, {This day I have perfected your religion for you} (Surah Al-Ma ‘tdab: 3) do not 
hold any real significance for them. A person of good opinion among them interprets these words 


in a way that deviates from their apparent meaning.” 


(AL-Ttisam, 1/147) 


If this is the case, then the innovator, through his statements or actions, is implicitly or 
explicitly suggesting that the Sharia is incomplete and that there are aspects that need to be 
corrected. If he truly believed in its perfection and completeness in every way, he would not 


innovate or seek to amend it. Such a person is misguided from the straight path. 
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Imam Al-Shawkani, in “Al-Qawl Al-Mufid” (p. 82), discusses some innovators and their 


opinions and then says: 
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‘Tf Allah had completed Hts religion before the Prophet (peace be upon him) passed away, then 
what ts this opinion that was introduced by its proponents after Allah had perfected His religion?! 
Lf it ts considered part of the religion in their belief, then they imply that the religion was not 
complete except through their opinion, which 1s a dental of the Qur'an! If it is not part of the 
religion, then what ts the benefit of engaging in what ts not part of the religion?!” 


This is a decisive argument and a strong proof that cannot be refuted by any innovator. 
Therefore, use this noble verse to confront the proponents of opinions, to make them concede, 


and to refute their arguments. 


Ahmad ibn al-Hasan ibn Muhammad al-Bazzaz, the Hanbali jurist from Rayy, said: 
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“Anything that was introduced after the revelation of this verse (t.e. Matdah : 3) 1s merely an 


addition, a surplus, and an innovation.” 


(Siyar Alam Al-Nubala, 18/509) 
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Second evidence: 


It was obligatory for the Prophet (peace be upon him) to fulfill the right of his message by 
conveying Islam completely and without omission. Allah, the Exalted, says: 

{And We have sent down to you the Reminder that you may make clear to the people 
what was sent down to them} (Surah An-Nahl: 44). 


The Prophet (peace be upon him) did fulfill this duty; otherwise, he would not have passed 


away content and well-pleased except with a complete religion that required no additions. 


The Prophet (peace be upon him) also indicated this by saying: 
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It was the duty of every Prophet that has gone before me to guide his followers to what he knew was 
good for them and warn them against what he knew was bad for them. 


(Sahth Muslim 1844a) 


Abu Dharr Al-Ghifari (may Allah be pleased with him) said: 
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The Messenger of Allah (peace be upon him) satd: "There ts nothing that brings you closer to 


Paradise and distances you from the Fire, except that tt has been made clear to you." 


(Al-Mu jam Al-Kabir of Al-Tabarani (1647), Graded Sahih by Al-Albani in Silsilah 
Al-Saheehah 4/416) 


He (peace be upon him) also said: 
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‘T have left you on the clear white path, the night of which is like the day. No one deviates from it 


after me except those who are doomed." 


(Kitab Al-Sunnah of Ibn Abi Asim 48, Sunan Ibn Majah 43, Graded Sahih By Al-Albani) 


It has been authentically reported from Aisha (may Allah be pleased with her) that she said: 


ody USE en Gye ge Gall ye hele] oe Olde WI> Gey op tee We — Ory 


35> Gail ple yl UI Lie Sige Ht aS ploy ale ail eo let OF bd ope CI be all 


- 


dale BN fro Sell of Bae oe NG Lathe oe Gye ye Gat! ye the Gl ow pele] oe at 
el LB Spd Sha il O) GL ai og et aS ley 


Bb Ofy hy ce Stal} ate ab Spel be 
08 SVL, Cal Ls ati 


Whoever tells you that the Prophet (peace be upon him) concealed something of the revelation, do 
not believe him. For Allah, the Most High, says: {O Messenger, deliver what has been revealed 
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to you from your Lord. And tf you do not do it, then you have not conveyed His message} 
(Surah Al-Ma ‘tdah, 67). 


(Sahth Al-Bukhart 7531) 


Therefore, when some polytheists said to Salman Al-Farsi (may Allah be pleased with him): 
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‘Tsee your companion (the Prophet) teaches you everything, even how to relieve yourselves?” He 
replied: "Yes, he commanded us not to face the qibla while relieving ourselves, not to clean ourselves 


with our right hands, and not to use less than three stones, and these should not be dung or bones." 


(Narrated by Muslim 262b, Abu Dawood 7, and Ibn Majah 316) 


Ibn al-Majishun said: That he heard Malik saying: 
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"Whoever introduces an innovation into Islam and considers tt good, has claimed that 
Muhammad (peace be upon him) betrayed the message. For Allah says: {This day I have 
perfected for you your religion} (Surah Al-Ma ‘dab, 3). What was not part of the religion on 
that day cannot be part of the religion today." 


(Al 'tisam p.62) 
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Third evidence: 


Legislation is the exclusive right of the Lord of the Worlds, and not a right for humans. 
(Because Allah is the one who established the laws and required creation to follow them, and 
He alone is the authority in this matter, as He adjudicated among people in their disputes. If 
legislation were within the grasp of human understanding, there would have been no need for 
revealed laws or sent prophets. Therefore, those who introduce innovations into the religion of 
Allah effectively place themselves as rivals to Allah by legislating alongside Him, opening the 


door to disagreements and undermining Allah's unique right to legislate.) 


Allah, the Almighty, says: {Follow what has been revealed to you from your Lord and do 
not follow other than Him as allies. Little do you remember} (Surah Al-A'raf, 3). 

And He says: {Or do they have partners who have prescribed for them in the religion that 
which Allah has not permitted?} (Surah Ash-Shura, 21). 

And He says: {And indeed, this is My straight path, so follow it; and do not follow other 
paths, for they will separate you from His way. This has He instructed you that you may 
be righteous} (Surah Al-An'am, 153). 


Imam Mujahid—one of the prominent Tabi'un (successors)—explained the phrase do not 


follow other paths'in the verse as referring to innovations and doubts’. 
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(Tafsir Al-Tabari, No.14163) 
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The Prophet (peace be upon him) said: 
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"Whoever introduces something into our affair that 1s not part of tt, it 1s rejected”. 


(Bukhari 2697, Muslim 1718a) 


And The Prophet (peace be upon him) said: 
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"Whoever does an action that 1s not in accordance with our command, tt ts rejected”. 


(Muslim 1718b) 


The Prophet (peace be upon him), who was known for his knowledge, wisdom, and 
understanding, did not judge by personal preference or legislate on his own. Allah says in the 
Qur'an: 

{Indeed, We have sent down to you the Book in truth so that you may judge between the 
people by what Allah has shown you} (An-Nisa 4:105). 

And He also says: {And We have sent down to you the Message that you may make clear to 
the people what was sent down to them} (An-Nahl 16:44). 
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Allah says: {Nor does he speak from [his own] inclination. It is not but a revelation 
revealed} (An-Najm 53:3-4). 

And Allah says: {Say, 'I only follow what is revealed to me from my Lord...'} (Al-A'raf 
7:203). 

And He says: {Follow what has been revealed to you from your Lord; there is no deity 
except Him, and turn away from the polytheists} (Al-An'am 6:106). 


The Prophet (peace be upon him) condemned those who engage in practices that neither Allah 


commanded nor the Prophet encouraged. 


Abdullah bin Mas'ud (may Allah be pleased with him) reported that The Prophet (peace be 


upon him) said: 
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"There was no prophet sent by Allah to a nation before you except that he had disciples and 
companions from his nation who followed his tradition and adhered to his commands. Then there 
came after them successors who spoke without practicing and practiced what they were not 
commanded. Whoever struggles against them with his hand 1s a believer, and whoever struggles 
with his tongue 1s a believer, and whoever struggles with his heart ts a believer. Beyond that, there 


ts no faith even the weight of a mustard seed." 


(Sahih Muslim 50a) 
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So whoever introduces a form of worship from himself, regardless of who they are, it is 
considered misguidance and is to be rejected. This is because Allah alone has the right to 


establish the acts of worship through which one draws closer to Him. 


Therefore, the correct application of Qawa’id (principles) necessitates that we agree with what 


the scholar Ibn al-Qayyim said in his book I'lam al-Muwagqqi'in : 
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“Tt ts well-known that nothing ts haram except what Allah and His Messenger have made 
haram, and there is no sin except what Allah and His Messenger have deemed as a sin. Similarly, 
there 1s no obligation except what Allah has obligated, and there 1s no religion except what Allah 
has legislated. The default position for acts of worship ts invalidity until evidence indicates 
otherwise, while the default position for contracts and transactions ts validity until evidence 


indicates prohibition.” 


(Ilam al-Muwaggqt'n 1/259) 


Shaykh al-Islam Ibn Taymiyyah said in Majmu' al-Fatawa: 
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"The matters of worship, religion, and acts of devotion are derived from Allah and His 
Messenger. No one has the right to establish anything as an act of worship or devotion except with 


a legal evidence." 


(Majmu' al-Fatawa 31/35) 
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Imam Ibn Kathir, in his Tafsir, discussing the issue of dedicating the reward of recitation to the 


deceased, concluded that it does not reach them. He explained the reason for this prohibition: 
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‘Tt 1s not their deed or their earning. This ts why the Prophet (peace be upon him) did not 
encourage tt, nor did he guide his Ummah towards tt by text or implication. It was not 
transmitted from any of the Companions. If it were good, they would have preceded us in it. The 
matter of acts of devotion 1s restricted to the texts, and it should not be modified by analogies or 


opinions.” 


(Tafsir Ibn Kathir 7:431) 


The early righteous predecessors (may Allah be pleased with them) followed this principle. 


For example: 


- Ali ibn Abi Talib (may Allah be pleased with him) said: 
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"If religion were based on personal opinion, then the bottom of the shoe would be more deserving of 


being wiped than its top... 
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Yet I saw the Messenger of Allah (peace be upon him) wiping over the tops of his shoes" 


(Sunan Abi Dawood 162, Graded Sahih by Al-Albant). 


- Umar ibn al-Khattab (may Allah be pleased with him) said when he kissed the Black Stone: 
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"By Allah. I am kissing with full consciousness of the fact that you are a stone and that you can 
neither do any harm nor good; and if I had not seen Allah's Messenger (2) kissing you. I would 


not have kissed you." 


(Muslim 1270c, Bukhari 1605) 


- A woman asked Aisha (may Allah be pleased with her): "Should one of us make up her 
prayers after she has purified herself?" 
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Aisha (may Allah be pleased with her) replied: "Are you a Harurite (a reference to the 
Kharijites)? We used to menstruate during the time of the Prophet (peace be upon him), 


21 
and he did not command us to make them up, or she said: 'We did not do it" 
(Bukhari 321 and Muslim 335a) 
These prophetic traditions and the practices of the noble Companions illustrate the correct 
methodology for receiving and applying Islamic teachings. They show that reasoning or 


personal opinions should not be used to improve or embellish religious practices; rather, all 


matters should be based on the revealed shari’ah. 


Thus, Imam al-Shafi'i (may Allah have mercy on him) famously said, as quoted by the scholars 
of his school such as al-Ghazali in Al-Mankhul and al-Mahalli in Jam’ al-Jawami' : 


"Whoever deems something good (1.e., in worship) has created legislation." 


(Al-Mankhul p. 374 and al-Mahalli in Jam'al-Jawamt' 2/395) 


The Fourth evidence: 


Innovation is following desires, because if reason is not guided by Sharia (Islamic law), it will be 
left with nothing but personal whims and desires. You know what following desires leads to 


and that it is clear misguidance. 


Do you not see the saying of Allah, the Exalted: 

{O David, indeed We have made you a successor upon the earth, so judge between the 
people in truth and do not follow [personal] desire, lest it lead you astray from the way of 
Allah. Indeed, those who go astray from the way of Allah will have a severe punishment 
for having forgotten the Day of Reckoning} (Sa’d 38:26). 
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Thus, Allah restricts judgment to two options, with no third option: either truth or desire, 


and excludes reason alone, as it cannot ordinarily be otherwise. 


He also said: 
{And do not obey one whose heart We have made heedless of Our remembrance and who 
follows his desire} (Al-Kahf 18:28). 


This verse confines the matter to two options: following religious remembrance (Dhikr) or 


following desires. 


Allah also said: 
{And who is more astray than one who follows his desire without guidance from Allah?} 
(Al-Qasas 28:50). 


And Allah, the Exalted, said: 
{Then We have put you [O Muhammad] on a clear religious way. So follow it, and do not 
follow the desires of those who do not know} (Al-Jathiya 45:18). 


And Abdullah ibn Mas'ud (may Allah be pleased with him) said: 
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“The Messenger of Allah (peace be upon him) drew a line for us and said: ‘This ts the way of 
Allah.’ Then he drew lines to the right and to the left and said: “These are the paths, and on each 
path there ts a devil calling to it.’ Then he recited: {And that this is My path, which is 
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straight, so follow it; and do not follow other paths, for they will separate you from His 
way.} (Al-An‘am, 6:153)” 


(Mustadrak lil Hakim 3241, Graded Hasan by Al-Albani in “Dhilal al-Jannah 1/153”) 


Abdullah ibn Mas'ud (may Allah be pleased with him) also said: 
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“We follow and do not innovate, and we adhere and do not introduce new practices. We will not 


go astray as long as we adhere to the narrations (Athaar).” 


(Sharh Usul I'tigad Ahl al-Sunnah 106) 


The fifth evidence: 


Sincerity (Ikhlas) alone is not sufficient for a deed to be accepted; it must also be in accordance 
with what has been prescribed. The religion of Islam is based on two principles: worshipping 
Allah alone without any partners, and worshipping Him according to what He has legislated 


through His prophets. 


Therefore, the conditions for an accepted righteous deed are: First, sincerity (Ikhlas). 


Second, It should be according to the Shari’ah Prophet (peace be upon him) came with. 


24 
Al-Fudayl ibn Iyad (may Allah have mercy on him) said: 
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“An action, tf it ts sincere but not correct, will not be accepted. And if tt 1s correct but not sincere, tt 
will not be accepted until tt 1s both sincere and correct. Sincerity means doing it for Allah alone, 


and correctness means it must be in accordance with the Sunnah.” 


(Al-Ikblas wal-Ntyyah of Ibn Abi Dunya 22, Hilyatul Awltya’ 8/95) 


Imam Ibn Kathir (may Allah have mercy on him) said regarding the interpretation of the verse: 


{And who is better in religion than one who submits himself to Allah while being a doer 
of good} (An-Nisa 4:125) : 
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“This means that the work must be performed sincerely for Allah alone, in faith and seeking Hts 
reward. The verse {...while being a doer of good} refers to following what Allah has prescribed 
and what His Messenger has conveyed in terms of guidance and the true religion. These two 
conditions must be met for an action to be valid: tt must be sincere and correct. Sincerity means 


doing it for Allah alone, and correctness means following the Shariah. Thus, the outward aspect of 
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the action ts validated by adherence to the Sunnah, and the inward aspect ts validated by 


sincerity. If an action lacks either of these two conditions, it ts corrupted...” 


(Tafsir Ibn Kathir 2/373) 


The evidence for these two conditions is abundant. For instance, regarding the obligation of 
sincerity in worship, Allah says: {And they were not commanded except to worship Allah, 
sincere to Him in religion...} (Al-Bayyina 98:5). 


A man came to the Prophet (peace be upon him) and asked, 
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“What about a man who goes out in jihad seeking reward and fame?” The Prophet (peace be upon 
him) replied, “He will receive nothing.” The man repeated hts question three times, each time 
receiving the same response from the Prophet (peace be upon him). The Prophet then said, “Allah 
does not accept any action except that which ts done purely for His sake and seeks Hts pleasure” 


(Sunan Al-Nasa7 3140, Graded “Hasan Sahih” by Al-Albani) 
Regarding the necessity of following the Prophet (peace be upon him), Allah says: {Say: If you 
love Allah, follow me, and Allah will love you and forgive you your sins. And Allah is 


Forgiving and Merciful} (Aali ‘Imran 3:31). 


Allah also says: {And follow him that you may be guided} (AI-A'raf 7:158). 
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It is reported in both Sahih al-Bukhari and Sahih Muslim from Anas (may Allah be pleased 
with him) : 
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Three men came to the houses of the Prophet's wives asking about the Prophet’s worship. When 
they were informed, they considered tt to be too little. They said: “Where are we compared to the 
Prophet? Allah has forgiven him what ts past and what ts to come.” One of them satd, “As for me, 
I will pray all night long,” another said, “I will fast every day and never break my fast,” and the 
third said, “I will abstain from women and never marry.” The Prophet (peace be upon him) came 
and satd: “Are you the ones who said such and such? By Allah, I am the most fearful of Allah and 
the most pious among you, but I fast and break my fast, I pray and sleep, and I marry women. 


Whoever turns away from my Sunnah ts not from me.” 
(Bukhari 5063, Muslim 1401) 


It is reported : 
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that Muawiya (may Allah be pleased with him) used to kiss all four corners of the Kaaba. Ibn 
Abbas (may Allah be pleased with him) said to him: “These two corners are not to be kissed.” To 
which Muawiya replied: “Nothing in the house is neglected.” Ibn Abbas said: {You have 
indeed in the Messenger of Allah (peace be upon him) a good example} (Surah 
Al-Abhzab: 21). Muawiya replied: “You are right.” 


(Musnad Ahmad 1877, Graded Sahih by Ahmad Shakir) 
There is no clearer example of this than the story of Abdullah ibn Mas'ud (may Allah be 


pleased with him) when Abu Musa Al-Ash/ari told him about some people in masjid who were 


doing dhikr in groups with pebbles : 
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Abu Musa further narrates: so Abdullah bin Mas'ud went on, and we followed him until he 
reached a group among those circles. He stopped at them and satd: “What ts this you are doing?” 
They replied: “O Abu Abd al-Rahmaan, these are pebbles by which we count the takbir, tahleel, 
and tasbeeh.” He said: “Count your sins, for I guarantee that none of your good deeds will be lost. 
Woe to you, O Ummah of Muhammad! How quickly you are doomed! These are the Companions 
of your Prophet (peace be upon him), still alive and well, with his garments not yet worn out and 
his utensils not yet broken. By the One in Whose hand is my soul, either you are on a way more 


guided than the way of Muhammad (peace be upon him) or you are opening a door to 
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misguidance.” They satd: “By Allah, O Abu Abd al-Rahman, we only intended good.” He 
replied: “How many people intend good but do not achieve it! The Messenger of Allah (peace be 
upon him) told us that ‘A people will recite the Quran but tt will not pass their throats.’ By Allah, 


I do not know, perhaps most of them are among you.” Then he turned away from them. 

(Musnad Al-Darimi 210, Graded “Sahih” by Al-Albani in Silsilah Ahadith al-Sahihah 5/12) 
This is a significant story that clearly shows how the scholars among the Companions (may 
Allah be pleased with them) dealt with acts of worship, their means, purposes, and the 
intentions of the people. 

The details are as follows: 

A - The people were engaged in the remembrance of Allah through takbir, tahleel, and tasbeeh. 


B - They used pebbles as a means to count their takbir and tasbeeh. 


C - Their intentions for this act were good; they intended to worship Allah, remember Him, 


and glorify Him. 


D - Nevertheless, Ibn Mas'ud rejected this practice because it was not observed from the 


Prophet (peace be upon him), even though the practice was present in his time. 


E - He attributed to their newly innovated practice the sin of opposing the Sunnah and 


committing an innovation. 


F - Ibn Mas'ud did not consider their good intentions as a justification for ignoring their act or 
as evidence of its correctness. Good intentions do not turn an innovation into a Sunnah, nor 
does it make an incorrect action right. Rather, there must be both good intention and 


adherence to the Sunnah, in following the example of the righteous predecessors. 
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And from Sa'id ibn al-Musayyib who saw a man praying after the dawn, more than two raka’at, 


and he was frequent in bowing and prostration, so Sa'id ibn al-Musayyib forbade him. 


eres oy Grell Eke gy dares pf Equal Soul oy SS pI GT. be ¢0 


AN aed ane CD gl oe Obed pend gE cde ys gh Se Shaul 


JU calad agmmedly & 9S NM gd AS ota) oye AST pail F ple da da We) sly 
Rad HE de the Sy VUE ad! le abl le dames LIL 


The man asked: 'O Abu Muhammad, will Allah punish me for praying?’ He replied: 'No, but He 
will punish you for going against the Sunnah.” 


(Sunan Al Kubra lil Bayhagi 4445, Graded Sahth by Al-Albant in Irwa al-Ghaleel 2/236) 


Shaykh al-Albani (may Allah have mercy on him) said : 
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“This ts one of the remarkable answers of Said tbn al-Musayyth, a strong argument against 
innovators who approve of many innovations in the name of remembrance and prayer, then 
accuse the Ahlus sunnah of rejecting remembrance and prayer. In reality, they are rejecting the 


deviation from the Sunnah in remembrance, prayer, and so forth.” 


(Irwa Al-Ghalil 2/236) 


And what is narrated with regards to Imam Malik: 
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A man came to Malik and asked him about a particular issue. Maltk replied: The Messenger of 
Allah (peace be upon him) said such-and-such. The man then said: "What ts your view?” Malik 
responded: {Let those beware who dissent from the Messenger’s order, lest some trial befall 
them or a painful punishment.} [Quran 24:63]. 


(Hilyatul Awltya’ 6/326) 


And also, 


Gh go5N! peli op sal oy okt) ae gy Sot atl yl Gat sy 

We Be on ell oy at je ol ULL all at oy orl pdt yl 
Bet ip Olek Canes Sg IS oy gall Ceree : J cada al oe ganar 
BoE cal oe ealane UT L Us ete ably cell oy WW Canes rd phy 
ce eb ol ah By Sth. ey ph te oe MM gs Ue 


YSU. ill ae ye smell oe poet ot Sol GB) Ui. a YSU ed 
JG. eal Stal go UF the Saad (oly UE dei tle gts Gl as 
OE! py ee fad teed SY ate Hl oo 5 OT Ge peel tad gly 
ES pmad Sl yal be Spit) Gea dal) cde ee 

Gad ie peel 


A man once came to Imam Malik and asked: "O Abu Abdullah, from where should I assume 
Ihram?" Malik replied: "From Dhul-Hulaifah, from where the Messenger of Allah (peace be 
upon him) assumed Ihram." The man said: "I want to assume Ihram from the mosque.” Maltk 
said: "Do not do that.” The man then said: "I want to assume Ihram from the mosque, from the 


area near the grave.” Maltk said: "Do not do that, for I fear that it may lead to fitnah (trial or 
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temptation) for you.” The man asked: "And what fitnah could there be in this? It ts only a few 
additional miles.” Maltk replied: "And what greater fitnah could there be than belteving that you 
have attained a virtue that the Messenger of Allah (peace be upon him) did not achieve? I have 
heard what Allah says: {Let those beware who dissent from the Messenger’s order, lest some 
trial befall them or a painful punishment.} [Quran 24:63] 


(Abkam ul-Quran by Ibn Al-Arabi 3/432) 
These proofs indicate that the sincerity of their intentions did not prevent the Prophet (peace 
be upon him), the Companions, or the Followers, and those who followed them, from 


rejecting their actions due to their failure to follow the example of the Prophet (peace be upon 


him) in those practices. 
Sixth evidence: 
The authentic evidences wholly condemn innovations (bid'ah), without distinguishing 


between good and bad innovations: 


The Messenger of Allah (peace be upon him) said: 
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"The most truthful speech ts the Book of Allah, the best guidance ts the guidance of Muhammad, 


and the worst matters are those that are newly introduced. Every newly introduced matter 1s an 


innovation, every innovation ts a misguidance, and every misguidance is in the Fire.” 


(Sunan Al-Nasat 1578, Sahth) 


He (Peace be upon him) also said: 
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"Indeed, those of you who live long enough after me will see many differences. So adhere to my 
Sunnah and the Sunnah of the rightly-guided Caliphs. Hold on to tt with your molar teeth and 
beware of newly introduced matters, for every newly introduced matter ts an innovation, and 


every innovation ts a misguidance." 
(Sunan Abi Dawud 4607, Sahth) 
He (peace be upon him) also said: 
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"Whoever introduces into this matter of ours something that does not belong to tt, it ts rejected." 


(Bukhari 2697, Muslim 1718a) 
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And in other narration: 
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"Whoever does an action that 1s not in accordance with our command, tt ts rejected." 


(Muslim 1718b) 


These hadiths do not differentiate between one innovation and another. When a term is used 
in a general sense, it implies generality, and generality is not restricted except by an explicit 
exception. And where is the exception here?! - The answer to what some might consider an 
exception will be addressed later, in sha Allah. 


This understanding was also held by the righteous predecessors (Salaf): 


For instance, Abdullah ibn Umar (may Allah be pleased with him) said: 
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"Every innovation 1s misguidance, even tf people see tt as good." 


(Sharh Usul Al-Itigad 126, Sahih) 


Abdullah ibn Mas'ud (may Allah be pleased with him) said: 
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“You are upon the Fitrah (natural state) today, and you will introduce new things, and new things 


will be introduced to you. So when you see an innovation, adhere to the original practice.” 


(Al-Sunnah of Al-Marwazi 80, Sabth) 


Both of them took the meaning of "innovation" in its general sense, without distinguishing 
between what is termed as a good innovation or a bad innovation! This is the only appropriate 


understanding. 


It is established in the principles of Islamic jurisprudence that if a general rule or a general legal 
proof is repeated in many places, at different times, and under various conditions, and there is 
no qualification or specification associated with it, this indicates that it remains valid according 
to its general and absolute wording. The hadiths condemning and warning against innovations 
fall into this category. The Prophet (peace be upon him) repeatedly stated from the pulpit in 
the presence of many Muslims, at various times and under different circumstances, that "Every 
innovation is misguidance." There is no verse or hadith that restricts or specifies this general 
condemnation in a way that implies otherwise. Therefore, this clearly indicates that it remains 


in its generality and absolute sense. 


The righteous predecessors unanimously condemned and disapproved of innovations and 
those who engaged in them, without any hesitation or exception. This, based on thorough 
examination, is a clear consensus indicating that all innovations are bad and there is nothing 


good among them. 


Sheikh-ul-Islam Ibn Taymiyyah (may Allah have mercy on him) said : 
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aintaining the generality of the Prophet's statement, ‘Every innovation 1s misguidance,' ts 


necessary and tt 1s obligatory to adhere to its general meaning." 


(Majmu'al-Fatawa 10/370) 


Seventh evidence: 


It is difficult to ascertain whether an innovation claimed to be good is actually good or not, 
because an action might appear to be an act of obedience while it is actually disobedience, and 
vice versa. For example, some might think it good to pray the Dhuhr prayer five raka’at when 
feeling energetic and eager to converse with Allah, or to pray just one rakah when tired and 


overwhelmed with tasks. This can be applied to other obligatory prayers as well. 


Those who advocate for good innovations must distinguish between good and bad 
innovations. We agree that not everything that appears to be an act of obedience is necessarily 
so, nor is everything that appears to be disobedience truly disobedience. The innovator's new 
practice could be either commendable and rewarded or reprehensible and punished. Therefore, 
claiming something is a good innovation requires clear evidence from outside sources. 
Evidence must come from the Quran, authentic Sunnah, or consensus. If the practice is an 
innovation, then claiming it to be a good innovation is invalid due to the difficulty in verifying 


its goodness. 


The essence of this argument is that when someone points to a new practice and calls it a good 
innovation, we should ask: How do you know it is good? It might be bad. Many actions we 


assume to be good might actually be bad. 


For instance, how would you know that, without what is mentioned in Sahih Muslim from 
Ugbah ibn Amer, who said: 
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“There were three times at which Allah's Messenger (peace be upon him) forbade us to pray, or 
bury our dead: When the sun begins to rise till it ts fully up, when the sun ts at its height at 


midday till it passes over the meridian, and when the sun draws near to setting till tt sets.” 


(Muslim 831) 


This hadith indicates that praying after the dawn prayer and before sunset, as well as during the 


time of midday, is not permitted. 


Similarly, how would you know, without what is reported from ‘A'isha who said: 
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"When the prayer was first prescribed, it was two rakaat. The travel prayer was maintained as tt 


ts (two rakaat), but the prayer during residence was made complete (four rakaat)." 


(Muslim 685c, Bukhari 350) 
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This shows that completing the prayer (4 raka’at) during travel is not allowed and those who do 


so might be sinful, as some scholars have stated. 


And how would you know, except for the saying of the Prophet (peace be upon him) after 


performing steps of ablution three times: 
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"This ts how ablution should be done. Whoever exceeds this has acted improperly and unjustly." 


(Nasa 140, Graded “Sahih” by Al-Albant in Silsilah al-sahthah 6/1196) 


that increasing the ablution, such as washing five times, is not allowed? 


How would you know, except for what is reported in Sahih Muslim from Ali that the Prophet 


(peace be upon him) said: 
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"The messenger of Allah (peace be upon him) forbade me from reciting the Quran while bowing 


or prostrating," 


(Muslim 480a) 
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that reciting the Quran during bowing or prostrating is not allowed, and is indeed disliked, a 
view held by Imam Abu Hanifah? 


Abdullah al-Qasimi said in his book "Shuyukh al-Azhar wa al-Ziyadah fi al-Din" (pp. 20-21): 


"One day, I spoke to a scholar from al-Azhar who says there are good innovations in religion. I 
asked him: What ts the criterion for distinguishing between a good innovation and a bad one, so 


that a Muslim can accept the good and reject the bad? 


His face turned pale, and he said (I wish he hadn't said): 'A good innovation is one that ts 


permissible in religion, while a bad innovation ts one that ts prohibited in religion.’ 


I satd: You haven't made any progress. By what means do we know what ts permissible and what 


ts prohibited? That ts my question. 
His face grew even paler, and he said: 'The permissible 1s the good, and the prohibited is the bad!’ 


I satd: This ts the forbidden circular reasoning among all scholars, for we do not know the good 
except by its permissibility, and we do not know permisstbility except by it being good, and we do 
not know the bad except by its prohibition, and we do not know prohibition except by tt being bad. 


Then he finally satd: 'A good innovation ts one that does not cause harm, and a bad innovation ts 


one that causes harm.’ 


I asked him: What do you mean by harm? Do you mean worldly harm, harm in both worlds, or 
only harm in the Hereafter? 


If you mean worldly harm: What harm 1s there in praying the noon prayer five times, the 
Maghrib four times, or the Fajr six times? Or in placing the prostration before the bowing, the 
bowing before standing, standing before sitting, the testimony before the opening prayer? What 
harm is there in fasting Sha'ban instead of Ramadan if we fear missing Ramadan or being 


otherwise occupted, or fasting at night? 
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Is there any worldly harm in any of these actions? The only harm ts contradicting the Shariah. 
And tf you meant the second and third types (harm in the Hereafter or both worlds), what ts the 
indicator that this new practice causes harm in the Hereafter and punishment for tts doers? 


Espectally since you are among those who deny the rational evaluation of what ts considered good 


or bad. So, we ended here.” 


The conclusion is that anyone who does not adhere to the apparent meanings of these reports 


becomes confused and makes incorrect statements. 


The evidence for this is that many of those who advocate for good innovations have rejected 
actions that appear to be good. In fact, you may find one scholar saying that a particular 
innovation is good, while another scholar, who also believes in good innovations, strongly 


rejects it. Here are some examples of this: 


1. Al-Izz ibn Abd al-Salam, who is one of the most famous proponents of categorizing 


innovations into good and bad, states in his book "Al-Fatawa" : 
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"It 1s not recommended to raise the hands during Qunoot (the supplication during the prayer), just 
as tt ts not raised during the supplication in the opening of the prayer or between the two 
prostrations. There is no authentic hadith supporting this practice. Similarly, raising the hands in 
the supplication during the Tashahhud (testimony) ts not recommended. The hands should only be 
raised in the instances where the Prophet (peace be upon him) raised them. It is not appropriate to 


wipe the face with one's hands after the supplication; only an ignorant person would do that. It ts 
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not correct to send blessings upon the Prophet (peace be upon him) in the Qunoot, and nothing 
should be added to or subtracted from the blessings on the Prophet in the Qunoot." 


(Al-Fatawa of Al-Izz tbn Abdus Salam, p.47) 


In his discussion on salat Al-Ragha’ib, he (Al-Izz Ibn Abdus Salam) said: 
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"The Shariah (Islamic law) does not prescribe drawing doser to Allah through a single, tsolated 
act of prostration without a legitimate reason. For an act of worship to be valid, it must have tts 
causes, conditions, times, and pillars; it ts not valid without these. 

Just as one cannot draw near to Allah by standing at Arafat, Muzdalifah, or throwing stones at 
the Jamarat (stone pillars) or by performing the Sa‘ (ritual walking) between Safa and Marwah 
without performing the rituals in their proper time and with their proper conditions, similarly, 
one cannot draw near to Allah by performing an isolated act of prostration, even if tt 1s an act of 
worshtp, if it does not have a legitimate cause. 

Likewise, one cannot draw near to Allah by performing prayers or fasting at any time and in any 
manner. Often, ignorant people may attempt to draw near to Allah through acts that actually 


distance them from Him, without realizing tt." 


(Musajalat Ilmtyya Bayna al-Imamain al-Jalilayn al-Izz ibn Abd al-Salam wa Ibn al-Salah 
Hawl Salat al-Ragha 1b, p.7-8) 
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This statement came from Al-Izz ibn Abd al-Salam during his rejection of the innovative 
prayer known as Salat al-Ragha'ib. Along with Al-Izz ibn Abd al-Salam, many scholars who 
believe in good innovations have also rejected this prayer, such as Imam Nawawi in "Fatawa 
al-Imam Al-Nawawi" (p. 57) and Abdullah al-Ghamari in "Husn al-Bayan fi Laylat al-Nisf min 
Sha'ban." It is worth noting that some scholars have deemed it recommended, such as Ibn 
al-Salah, Abu Hamid al-Ghazali in "Ihya’ Ulum al-Din,” and Abu Talib al-Makki in "Quwat 


al-Qulub,” and have classified it as a good innovation. 


2 - Abu Shama, in his book "Al-Ba ith ‘ala Inkar al-Bida' wa al-Hawadith," rejected many 
funeral innovations, such as the saying during the carrying of a corpse: 'Ask forgiveness for 


him; may Allah forgive you.’ 


He also rejected the practice of having a Sunnah prayer before Friday prayer (p.92), 
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considered prayer of Ragha'ib a bid’ah (p.39), 
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and also the prayer on the night of the 15th of Sha'ban (p. 134-138), 
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Despite all this, he stated (p. 95) that celebrating the Mawlid (the birth of the Prophet) is 


considered a good innovation!! 
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3- As for Imam Nawawi, who is among those who categorized innovations, he said: 
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“Sheikh Abu Muhammad al-Juwayni satd: I saw people performing two rak abs at Marwah 
after completing the Sa‘ (ritual walking). He satd: This ts good and an additional act of 
obedience, but it has not been established from the Prophet (peace be upon him). This ts Abu 
Muhammad's view! 

Abu Amr tbn al-Salah said: It should be disliked because tt is an innovation in worship. 
Al-Shaftt said: There ts no prayer in the Sa’. 

Nawawit then added: What Abu Amr said ts more apparent, and Allah knows best." 


(Al-Majmu’, 8/76) 
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He also said in “Al-Adhkar’ : 
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"Al-Shafi't and our scholars, may Allah have mercy on them, dislike sitting for condolences. They 
mean by sitting for condolences: gathering the family of the deceased in their house to receive those 
who come to offer condolences. Rather, they should return to their own affairs. There ts no 


difference between men and women in the disltke of sitting for condolences...” 


( Al-Adhkar p.270) 


4- Muhammad Metwali Al-Shaarawi, the Egyptian scholar and Quranic commentator, 
rejected the practice of raising one's voice in sending salutations upon the Prophet Muhammad 
(peace be upon him) after the call to prayer (adhan), as is commonly done by many muezzins in 


various Islamic countries. 


In response to a question in his “Fatawa” about whether sending salutations upon the Prophet 


(peace be upon him) loudly after the adhan is part of the adhan or an addition to it, he said: 
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"This ts out of love for the Prophet (peace be upon him); but you express that love in a way that 
causes difficulty. He said: 'When you hear the muegzin and he finishes the adhan, then say like 
what he says and then send salutations upon me.’ However, the muezzin should not add anything 
to the adhan tn the adhan's original tone and manner, so that people do not misunderstand it as 


part of the adhan." 


(Fatawa of Al-Shaarawit, p.209) 


While he ironically also stated that celebrating mawlid is permissible: 
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(Fatawa of Al-Sharaawit, p.601) 
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5 - Hasnain Mohamed Makhlouf, the former Grand Mufti of Egypt, endorses the practice of 
raising one’s voice in sending salutations upon the Prophet Muhammad (peace be upon him) 


by muezzins after the adhan in his book "Fatawa Shar'tyya wa Bubuth Islamtyya" (295-297): 


However, he also stated on p. 290 in response to a question about whether there is a specific 


prayer known as the Prayer of Gratitude (Salat al-shukr) : 
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"There ts no text in the Quran or the Sunnah that supports the permisstbility of this prayer, 
whether performed individually or collectively. Acts of worship are limited to what has been 
prescribed by the Sharia, and there is no room for analogical reasoning or personal opinion in this 
matter. What ts reported from the Prophet (peace be upon him) ts that one should prostrate to 


Allah in gratitude when something pleasing ts received or good news ts given." 


It is apparent from these quotes that there is no specific criterion to distinguish between the 
so-called good innovation and the bad innovation, even among those who accept this 
classification. One can only avoid falling into this confusion by following the Sunnah and 


abandoning innovation in religion completely. 
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Eighth Evidence: 


Many people use general texts in the Quran and ahadith to justify their innovations and 
practices! This is a significant mistake that contradicts an important principle in the science of 


principles (Usul), which will be explained later. 


For example, if a group of people enters a mosque to pray and one of them suggests that they 
pray the mosque's greeting prayer (Tahiyyat al-Masjid) in congregation, and some of the others 


object and reject the idea, the proponent might cite the hadith: 
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"The prayer of a man with another man 1s more rewarding than his prayer alone, and his prayer 


with two men 1s more rewarding than his prayer with one man". 


This leads to a division of opinions. Some agree with this reasoning, while others disagree 


because this evidence is not applicable to the current situation. What is the decisive opinion? 


Imam Ibn Taymiyyah said : 
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"It must be understood that the Prophet (peace be upon him) explained to his companions both the 
meanings of the Qur'an and its words. The verse of Allah, {And We have sent down to you the 
Remembrance that you may make clear to the people what was sent down to them} 
(Qur‘an 16:44), encompasses both aspects. 

Abu Abdur-Rahman al-Sulami said that those who used to teach us the Qur'an, such as Uthman 
tbn Affan, Abdullah thn Mas'ud, and others, used to say that when they learned ten verses from 
the Prophet (peace be upon him), they did not move on to the next ones until they had learned 
what was in them of knowledge and practice. They said, ‘Thus, we learned the Qur'an and 
knowledge together.’ That is why they would spend a long time memorizing a single surah. 

Anas satd that a man who had memorized Surah Al-Baqarah and Surah Aal-e-Imran was 
considered distinguished among them. Ibn Umar took several years to memorize Surah 
Al-Bagarah—some say eight years—as mentioned by Malzk. 

This ts because Allah said, {This ts a Book We have sent down to you, blessed, that they may 
reflect upon its verses and that those of understanding may take heed} (Qur'an 38:29). 
And He said, {Do they not reflect upon the Qur’an?}(Qur'an 4:82), and {Do they not 
reflect upon the word?} (Qur'an 23:68). Reflection on the words without understanding their 
meanings ts impossible. Moreover, Allah said, {Indeed, We sent it down as an Arabic Qur'an 
that you might understand} (Qur'an 12:2), and understanding speech entails comprehending 
its meaning. It ts well known that the purpose of all speech ts to understand its meanings rather 
than just its words; the Qur'an 1s even more deserving of this. Furthermore, tt ts customary that 
people read a book on a subject like medicine or mathematics and seek to understand it; how much 
more so with the words of Allah, which ts thetr safeguard, salvation, happiness, and the 
foundation of thetr religion and worldly affairs?" 


(Mugqaddimah fi Usool Al-Tafsir p. 2-3) 
Imam al-Shatibi, responding to those who use general evidence contrary to the understanding 


of the Salaf and call for its practice in a manner different from that of the early generations, he 


said: 
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"Tf it were a proof against him, it would not have escaped the understanding of the Companions 
and the Successors, but would be understood by those after them. The actions of the early 
generations were in conflict with this concept and opposed to tt, even if it was abandoned. 

What the later generations did in this regard ts contrary to the consensus of the early generations. 
Anyone who contradicts the consensus is in error. The Ummah of Muhammad #2 does not unite 
on misguidance; what they practiced, whether an action or an abandonment, 1s considered 
Sunnah and valid guidance. There 1s nothing but correctness or error, so anyone who opposes the 
early predecessors ts in error, and this ts sufficient. 

Hence, the Abl al-Sunnah have never accepted the claim of the Shia that the Prophet Ze 
designated Ali as hits successor after him, because the actions of all the Companions contradict this 
claim, proving tts falsehood or lack of consideration, since the Companions do not agree on error. 
Often, the people of innovation and misguidance use the Qur'an and Sunnah to support their own 


sects, confusing the common people with ambiguities and believing they are on the truth." 
(Al-Muwafaqat 3/280-281) 


Then He said: 
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"For all these reasons, tt ts necessary for anyone who examines the legal evidence to consider what 
the early scholars understood from it and how they acted upon tt; for their understanding 1s more 


likely to be correct and more precise in both knowledge and practice." 


(Al-Muwafaqat 3/289) 


Imam al-Hafiz Ibn Abd al-Hadi said: 
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‘Tt 1s not permissible to introduce a new interpretation of a verse or a hadith that was not known 
or recognized during the time of the early predecessors, nor did they explain it to the community. 


For this implies that they were ignorant of the truth in this matter, were misguided about tt, and 


that this later critic has found it." 


(Al-Sarim al-munki ft Radd Ala Al-Subki p.318) 


Imam Ibn al-Qayyim said: 
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"The introduction of a new interpretation of the Book of Allah that contradicts the views of the 


Salaf and the scholars entails one of two possibilities: either the new interpretation ts erroneous in 
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itself, or the views of the Salaf that are contrary to it are erroneous. And no rational person doubts 


that the Salaf are more likely to be correct than any new interpretation." 


(Mukhtasar Al-Sawa tq al-Mursalah p.307) 


Except for someone who is ignorant and pretentious, who says in such a condition: "We are 
men and they are men!’ Such an arrogant person has fallen from the discourse and has had the 


door closed before him! And Allah is the guide to the right path! 


When this principle is clarified, it will become evident which of the two groups is more guided 


in the example we discussed! 


That general texts were not understood by the Salaf (the early generations of Muslims) the way 
they do; Salaf did not use it to justify things like congtegational acts other than what is 
prescribed, such as obligatory prayers or Taraweeh (night prayers during Ramadan), and so on. 


Thus, it is applied only to a part of its general scope, not to all aspects. 


Abu Dawood reported with a good chain of narration from Mujahid, who said: 
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“‘T was in the company of Ibn Umar. A person invited the people for the noon or afternoon prayer 
[Tawtheeb] (after the adhan had been called). So he (Ibn Umar) said: "Come out with us (from 


this mosque) because this 1s an innovation.” 


(Sunan Abi Dawud No.538) 
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The term 'tathweeb’ refers to those who stand at the doors of the mosques and call out: 'Prayer, 


prayer,’ as al-Tartushi mentioned in a/-Hawadith wa al-Bida' (p. 149). 


If someone were to say: "Is there any harm in reminding people to pray, and Allah says: {And 
remind, for indeed, the reminder benefits the believers} (Qur'an 51:55)?” — his statement 
would not be accepted, but rather his understanding would be rejected. This is because the 
Salaf did not interpret this verse as implying such a general and unrestricted practice. It is 
well-known that Ibn Umar was particularly stringent in his adherence to and meticulousness in 


following the Sunnah. 


May Allah have mercy on Imam Al-Awza’i, who said: 
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“Be patient with the Sunnah, stay where the people stayed, say what they said, refrain from what 
they refrained from, and follow the path of your righteous predecessors; for what was sufficient for 
them will be sufficient for you.” 


(Hilyatul Awltya’ 6/143) 


And thus, we say: beware of opposing the early generations! If there were any virtue in it, the 


early ones would have been more deserving of it.’ 
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Ninth evidence: 
The claim that there are good innovations entails very serious consequences: 


1. One of these consequences is that these so-called good innovations would be considered 
part of the religion that Allah has perfected for His servants and has been pleased with 
for them. This is evidently false, because Allah did not command His servants to 
practice these innovations, nor did the Messenger of Allah (peace be upon him) 
command them, nor did he practice them, nor did any of the rightly guided caliphs or 
other Companions and followers do so. Therefore, anyone who claims that there are 
good innovations in religion is speaking about Allah, His Book, and His Messenger 


(peace be upon him) without knowledge. 


2. It implies that the Prophet (peace be upon him) and his Companions (may Allah be 
pleased with them) neglected to practice praiseworthy, beneficial Sunnahs, which is 
something that the Prophet (peace be upon him) and his Companions (may Allah be 


pleased with them) are far above. 
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Chapter Two: Refutation of the arguments used by those who 


advocate for the categorization of innovations (bida’) into good and 


bad. 


First Objection: 


Their understanding of the Prophet's saying: 
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"Whoever introduces a good practice (sunnah) in Islam will have tts reward, and the reward of 


those who act upon tt after him, without diminishing their rewards in any way" 


(Muslim 1017). 


Response to this objection 


(summarized with some additions from what Imam al-Shatibi said in “al-I'tisam, "p. 233-236): 


"The intention behind this hadith is not to promote innovation in the sense of creating 
something new, but rather it is about acting upon what is established by the prophetic 


tradition. This is supported by two main points: 


1. The context of the hadith relates to the prescribed act of charity, as indicated by what is 
found in "Sahih Muslim" from the hadith of Jareer ibn Abdullah, who said: 
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‘We were with the Prophet (peace be upon him) at the beginning of the day when a group of people 
arrived, barefoot and naked, wearing only rough garments or cloaks and carrying swords. Most of 
them were from Mudar, tn fact, all of them were from Mudar. The Prophet's face darkened 
when he saw thetr poverty. He went inside and then came out. He ordered Bilal to call the adhan 
and establish the prayer. After praying, he delivered a sermon saying: {O people, fear your Lord 
who created you from one soul} (Qur'an 4:1) until the end of the verse: {...Indeed, Allah is 
ever, over you, an Observer} and the verse in Al-Hashr: {O you who have believed, fear 
Allah, And let every soul look to what it has sent for tomorrow. And fear Allah} (Qur’an 
59:18). Some donated a dinar, others a dirham, still others clothes, some donated a sa’ of wheat, 
some a sa’ of dates; till he (the Holy Prophet) said: “(Bring) even tf it ts half a date”. A man from 
the Ansar came with a large bag that was almost too heavy for him to carry, and indeed it was too 
heavy. Then people continued to follow suit until I saw two heaps of food and clothes. I saw the 
Prophet's face shining as tf it were covered with gold. The Prophet then said: "Whoever introduces 
a good practice in Islam will have its reward, and the reward of those who act upon it after him, 
without diminishing their rewards in any way. And whoever introduces an evil practice in Islam 
will have its sin and the sin of those who act upon it after him, without diminishing their sins in 


any way." 


(Muslim 1017) 
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The Prophet’s statement: "Whoever introduces a good practice in Islam" — it is evident that 
this refers to someone who acts in accordance with established practice in the best possible way. 
This is demonstrated by the case of the companion who introduced the practice of charity in 
that situation, which opened the door to charity in the most effective manner. The Prophet 
was pleased and said: "Whoever introduces a good practice in Islam...," which indicates that the 
‘good practice’ here is similar to what that companion did, i.e., acting upon something 


established as a practice. 


Thus, the 'good practice’ (sunnah hasanah) is not an innovation. The reasoning is that 
everything done by the Ansari was merely the initiation of charity in that specific incident, and 
charity was already established by text (as a prescribed act). Do you think this companion 
introduced a 'good innovation’? The Prophet encouraged charity in that very story. Therefore, 
a good practice is to revive an established act that was not commonly practiced among people 


due to their neglect of such practices. 


Furthermore, this is explained by the hadith: 
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"Whoever revives one of my Sunnahs and people act upon tt, he will have the reward of those who 
act upon it, without diminishing their rewards in any way. And whoever introduces an 
innovation and people act upon tt, he will carry the burden of their sins, without diminishing 


their sins in any way”. 
(Ibn Majah 209, Graded Sahth lighayrih by Al-Albant) 
Note that the Prophet (peace be upon him) added the term "sunnah" when he said: "Whoever 


revives one of my Sunnah," while he used a general term for innovation by saying: "Whoever 


introduces an innovation," without specifying "a bad innovation." 
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Secondly, the phrase: "Whoever introduces a good practice (4) in Islam, and whoever introduces 
a bad practice (4) in Islam," cannot be interpreted as inventing something from scratch. This 
is because whether something is good or bad is only determined by the Sharia (Islamic law); the 
notions of good and bad are tied to religious principles and not to human reasoning alone. 
This is the view of the majority of Ahl al-Sunnah, while some innovators argue that good and 


bad can be determined by reason. 


Thus, the term "practice (44+)" in the hadith must refer to something either good according to 
Sharia or bad according to Sharia. It only applies to acts such as charity and similar established 
Sunnahs. As for the "bad practice," it refers to sins that have been established as such by Sharia, 
such as the killing mentioned in the hadith of the son of Adam, where the Prophet (peace be 
upon him) said, as reported in Sahih al-Bukhari and Sahih Muslim: "Do not kill a soul unjustly, 
for it will be a share of the blood of the first son of Adam, because he was the first to establish 
the practice of murder,” and also to innovations, as they are condemned and prohibited by 
Sharia. 


Thirdly, it is not possible to interpret "Whoever introduces a good practice in Islam" as 
meaning "Whoever introduces a good innovation in Islam,” because this would imply that the 
statement "Every innovation is misguidance" means "Every prsctice is misguidance.” Therefore, 
those who interpret it this way are misinterpreting the text and distorting its intended 


meaning. 


Fourthly, If the understanding that people have of the hadith were correct, it would lead to a 
clear contradiction and incitement against following the Sunnah in the statement of the 
Prophet (peace be upon him): "Whoever turns away from my Sunnah ts not one of us." It would 
also imply praise for those who turn away from his Sunnah. While he says: "Adhere to my 
Sunnah," urging adherence and holding firmly to it, this understanding would suggest that we 
should follow any Sunnah established by any Muslim, rather than adhering strictly to only the 
Prophet’s Sunnah. 
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Second Objection: 


Their understanding of the narration : 


MLE oF ee ot 5) OF pele Le SS yi > Pe 


eB haces O15 to gh old yl (bhi ail O) StF ops Gl 
ay shell Gylb 3 ai ot cally atenld contd elidel colli Ogi 
cds elyiy gland colall yl a ales! Gli tegd tenes Ol 
Isl) Lag c cpmem ath Lie gg Com Gye cf Led caus de Ogbli 


"What Muslims consider good ts good in the sight of Allah, and what Muslims consider bad ts 
bad tn the sight of Allah”. 


(Musnad Ahmad, 3600) 


Response: 


Firstly: This hadith is not authentically attributed to the Prophet (peace be upon him). It is 
actually established only from Abdullah ibn Mas'ud (may Allah be pleased with him). 


Zailai in cited from "Al-Luma” by Al-Suhibant (p. 28): 
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“Tt ts strange when reported as a hadith of the Prophet, and I have only found it as a statement of 
Ibn Masud.” 


(Nasb al-Rayah 4/133) 
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Ibn al-Jawzi said: 
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“This hadith ts only known from the words of Ibn Mas'ud.” 


(Al-Wahiyyat no.452) 


Ibn Abd al-Hadi said: 


“It ts reported as a hadith of the Prophet from Anas with a broken chain, and the correct view ts 
that it ts a statement of Ibn Masud.” 


(Kashf al-Khafa by Al-Ajluni 2/188) 


Ibn Qayyim said: 
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“This ts not the statement of the Prophet (peace be upon him); rather, it ts attributed to the Prophet 
by those who lack knowledge of the hadith, and it 1s actually proven only from Ibn Mas'ud.” 


(Al-Furustyya p. 61) 
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Al-Albani said: 
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“There ts no authentic source for this being attributed to the Prophet (peace be upon him); it ts only 
found as a statement of Ibn Mas'ud.” 


(Silsilat al-Da'tfa 2/17) 


Sheikh Al-Albani said : 
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‘Tt 1s one of the wonders of the world that some people use this hadith as evidence for the idea that 
there are good innovations in religion, claiming that the proof of their goodness 1s the Muslims’ 
habitual acceptance of them!! It has become common for these individuals to immedtately cite this 


hadith when the issue arises, without realizing: 


A. That this hadith 1s a mauquf (a saying attributed to a Companion) and thus cannot be used as 
evidence against the nass (clear texts) of the Prophet (peace be upon him) that unequivocally state 
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that ‘every innovation 1s misguidance,'as authentically reported from the Prophet (peace be upon 


him). 


B. Even if we assume it were valid as evidence, it does not contradict those texts for several reasons: 


First: The intended meaning of this hadith is the consensus of the Companions on a particular 
matter, as indicated by the context. This ts supported by Ibn Mas'ud's use of it to demonstrate the 
Companions’ consensus on electing Abu Bakr as the caliph. He said: Indeed, Allah looked into the 
hearts of the servants and found the heart of Muhammad (peace be upon him) to be the best of the 
hearts of the servants, so He chose him for Himself and sent him with His message. Then Allah 
looked into the hearts of the people after the heart of Muhammad, and He found the hearts of his 
Companions to be the best hearts of the servants. He made them the ministers of His Prophet, 
fighting for His religion. So, what the Muslims consider good ts good with Allah, and what they 
consider bad 1s bad with Allah.’ Ahmad (1/379) reported this, and Al-Hakim added the last 
part: ‘And all the Companions agreed to appoint Abu Bakr as the successor.’ 


Hence, the ‘the’ in ‘the Muslims'is not meant to be all-encompassing as some might assume, but 


rather specific to the context. 


Second: Even tf it were considered all-encompassing, it does not refer to every individual Muslim, 
including those who lack knowledge and understanding. Therefore, tt should be understood to 
refer to those among the knowledgeable scholars, which ts something that they cannot evade, I 


believe.” 


(Silsilat al-Da'ifa 2/17-18) 


I say: And what further clarifies Sheikh Al-Albani’s statement are the following points: 


Scholars have categorized this hadith under the chapter of consensus (Ijma’), as seen in works 
such as "Kashf al-Astar an Zawa'td al-Bazzar" (1/81),"Majma'al-Zawa td" (1/177), and 


others. 


Many scholars have used it as evidence for consensus: 


Ibn Kathir said: 


"This narration reports the consensus of the Companions on the appointment of Abu Bakr as the 


caliph, and the matter 1s as Ibn Mas‘ud stated." 


(Al-Bidayah wal-Nihayah 14/386) 


Ibn Qayyim, after citing the narration, responded to those who used it as evidence: 
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"This narration indicates that what the Muslims have agreed upon and considered good 1s good 


with Allah, not just what some of them think! It is a proof against you." 


(Al-Furustyya 1/238) 


Ibn Qudama in "Rawdat al-Nazir" used this hadith as an evidence of Ijma’ : 


[glee Yl dm Je UY] 


lone gly Ley Ene Ut Be 46 bes Set a we 


Ju, 
(oe « 


Zed al Le 4 


(Rawdat al-Nazir 1/384) 
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Al-Shatibi said: 
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"Its apparent meaning indicates that what the Muslims as a whole consider good 1s good, and the 
ummah does not unite on falsehood. Therefore, thetr consensus on the goodness of something 


indicates tts legitimacy in Sharia, as consensus entails a Shariah proof." 


(ALI'tisam 2/655) 


Ibn Hazm said after mentioning the narration of Ibn Mas'ud (may Allah be pleased with him): 
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"This ts the consensus that cannot be contradicted tf tt 1s certain. It ts not the case that what some 
Muslims see ts more worthy of following than what others see, for if that were the case, we would be 
commanded to do something and its opposite, and to do something and leave tt simultaneously, 


which 1s impossible and not achievable." 
(Al-Ihkam fi Usul al-Abkam 6/19) 
And AlI-Izz ibn Abd al-Salam said : 
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"If the Hadith from the Messenger of Allah (peace be upon him) ts authentic, then the Muslims 


referred to are those of consensus (Ijma’)." 


(Fatawa Al-Izz ibn Abd al-Salam p. 42) 


Here we say to those who use this narration to argue that there is a good innovation: Can you 
provide one innovation that all Muslims have agreed upon as good? It is certainly impossible, 


and there is no such innovation that all Muslims have agreed upon as good, praise be to Allah. 


Third Objection: 


They argue that the term "US" (every) in the hadith “Every innovation is a misguidance" should 
not be taken absolutely, as demonstrated by Allah’s statement: € 25 a $68 OS Jat) {It 
destroyed everything by the command of its Lord} (Al-Ahqaf: 25). The wind did not 
actually destroy "every" thing, which indicates that "US" is not to be understood in its absolute 


sense! 


The response: 


The term "US" (every) in this context is also absolute, as it means that the wind destroyed 


"every" thing it was commanded to destroy, not "every" thing in existence! 
In this regard, commentators have said: 


Ibn Jarir said in his Tafsir : 
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"And what is meant by the statement: (435 A ¢é4 8 544) {It destroys everything by the 
command of its Lord} is everything that was sent for destruction; because it did not destroy Hud 


and those who believed in him.” 


(Tafsir Al-Tabari 21/158) 


Al-Qurtubi said in his Tafsir : 
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"It means everything that it passed over, from the people of ‘Ad and their possessions." 


(Tafsir Al-Qurtubi 16/206) 


Others have also said similarly. Refer to “Igtida’ al-Strat al-Mustaqim" (p. 274-275). 


Thus, this objection does not constitute a valid argument whatsoever. 


Fourth Objection: 


Their understanding of the saying of Umar ibn al-Khattab (may Allah be pleased with him): 


"What a good innovation this ts," reported by al-Bukhari. 


(Bukhari 2010) 
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Response: 


Firstly: Even if we were to hypothetically accept that this statement implies the approval of 
innovations (which is not acceptable), it is not permissible to contradict the statement of the 
Prophet Muhammad (peace be upon him), who said: "Every innovation 1s a misguidance,” with 


the words of any individual, no matter who they are. 


Secondly: Umar ibn al-Khattab (may Allah be pleased with him) made this statement when he 
gathered people to pray Tarawih behind one Imam. (The Tarawih prayer is not an innovation 
in Shariah; rather, it is a Sunnah based on the sayings and actions of the Prophet Muhammad 
(peace be upon him) in congregation. Praying it in congregation is not an innovation but a 
Sunnah in Shariah. The Prophet Muhammad (peace be upon him) prayed it in congregation 


during the first few nights of Ramadan, twice, or even three times. 


He (peace be upon him) said: 
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"Whoever prays with the Imam until he finishes, it ts as if he has prayed the whole night”. 


He also prayed Tarawih until the people feared missing the suhoor : 
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(Ibn Majah 1327, Graded “Sahih” by Al-Albani in Sahih thn Majah) 


Based on this hadith, Ahmad and others argue that praying in congregation is better than 
praying individually. Umar’s statement encourages praying Tarawih behind the Imam, which is 


more established than being a purely voluntary act. 
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People prayed Tarawih in congregation during his time, and he approved of it, making his 


approval a Sunnah from him (peace be upon him). 


Indeed, the Companions (may Allah be pleased with them) were praying Tarawih during the 


time of Umar (may Allah be pleased with him) even before he made this statement. 


Al-Bukhari, Malik, and others have narrated from Abdur-Rahman ibn Abdul-Qari (may Allah 
be pleased with him) who said: 
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“‘T went out with Umar tbn al-Khattab one night in Ramadan to the mosque and found people 
praying in small groups, with each man praying alone or leading a few others. Umar said, 
T think it would be better if we gathered these people behind one rectter.’ He then decided to gather 
them behind Ubayy tbn Kab. The next night, I went out with him again, and people were 


BBD) 


praying behind their reciter. Umar said: ‘What a good innovation this 1s. 


(Bukhari 2010) 


Thirdly: When you understand the above, the concept of legislative innovation does not apply 
to Umar’s action. Instead, he meant by his statement the linguistic innovation. In Shariah, the 

term ‘innovation’ is only used in a negative sense, whereas in the linguistic sense, any new thing 
introduced that has no previous example is considered an innovation, whether it is 


commendable or reprehensible. 


And scholars have interpreted Umar’s statement in this context. 
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Imam Ibn Kathir (may Allah have mercy on him) explained in his “7afsir” when interpreting 


the verse: {Originator of the heavens and the earth} (Al-Baqarah: 117) : 
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"Innovation ts of two types: sometimes tt 1s a legislative innovation, as in the Prophet’s saying: 
‘Every newly invented matter ts an innovation, and every innovation ts a misguidance.’ And 
sometimes tt ts a linguistic innovation, as when the Commander of the Faithful, Umar tbn 


al-Khattab, referred to gathering people for Tarawth prayer and their continuity: ‘What a good 


w 


innovation this ts.’ 


(Tafsir Ibn Kathir 1/398) 


Imam Ibn Rajab said : 
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"As for the statements of the Salaf praising some innovations, this refers to linguistic innovations, 


not legislative ones...” He then mentioned Umar’s statement. 


(Jami Al-Uloom wal-Hikam 2/128) 
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Shaykh al-Islam Ibn Taymiyyah in "Jgtida'al-Sirat al-Mustaqgim," states: 
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As for 'Umar's statement, "What a good innovation thts 1s," those who most frequently use this 
argument—if we were to seek to establish a ruling based on 'Umar’s statement, which he did not 
oppose— They would say: "The words of a companion are not a proof!” How, then, can tt be a proof 
for them in opposition to the saying of the Prophet (peace be upon him)? 


And tf someone believes that the words of a companion are a proof, they should not accept tt tf tt 
contradicts a hadith. Thus, in both cases, opposing a hadith with the statement of a companion ts 
not valid. It is permissible to restrict the general meaning of a hadith by the statement of a 
companion who did not oppose it, according to one of the two opinions, and this would indicate the 


goodness of that innovation. However, this does not apply to other cases. 
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Furthermore, 'Umar’s description of that act as an "innovation" while acknowledging tts goodness 
ts a linguistic term, not a legal one. In language, "innovation" refers to anything done as an 
inception without a prior example. However, religious innovation refers to what lacks evidence 


from religious texts. 


If the Prophet's text indicated the desirability or obligation of an act after his death, or tf tt was 
permitted or not done until after his death, like the compilation of the Qur'an which Abu Bakr 
(may Allah be pleased with him) organized, then such an act can be called an innovation in the 
lingutstic sense, because tt is a new action. Similarly, the religion brought by the Prophet (peace be 
upon him) is referred to as "new" in the language, as the emissartes of Quraysh described the 
Prophet’s companions to the Negus of Habsha, saying: "These have left the religion of their 
forefathers and have not entered the religion of the king, and they have brought a new religion 


(Gx O24) that is unknown.” 


(Igtida' al-Sirat al-Mustagim 2/95-96) 


Then, the action indicated by the Qur'an and Sunnah is not considered an innovation in 
Sharia, even if it is termed an innovation in linguistic terms. 

It is known that the Prophet (peace be upon him) said, "Every innovation is misguidance,” but 
this does not refer to every new action in general; rather, it refers to actions that were not 
legislated by him (peace be upon him). Indeed, the religion of Islam, and every religion brought 
by the prophets, involves new actions in a linguistic sense. 

I previously explained that the Prophet (peace be upon him) prayed with his companions 
during Ramadan for three nights, and then he feared that it might be made obligatory upon 
them, so he abandoned it. When 'Umar (may Allah be pleased with him) came, he gathered 
them behind a single reciter and illuminated the mosque, thus creating a practice—gathering 
them in the mosque behind one imam and lighting the mosque—that they had not done 
before. This was termed an innovation linguistically, but it was not a religious innovation 
because the Sunnah implied that it was a good action, had there been no fear of it becoming 
obligatory. Since the fear of it becoming obligatory ceased with the Prophet’s * death, there is 


no longer any opposition. 
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Fifth Objection: 


Their Understanding of Allah's Saying: {And monasticism they invented for themselves. 
We did not prescribe it for them except seeking the approval of Allah. But they did not 
observe it with due observance. So We gave those who believed among them their reward. 
But many of them are defiantly disobedient.} (Surah Al-Hadid: 27). 


Response: 


This verse does not serve as evidence for the approval of innovations in all possible 


interpretations. 


If the phrase "except seeking the approval of Allah" refers to "they invented for 
themselves,” as they claim, then it means that Allah did not prescribe it for them; however, 
they invented it with the intention of seeking more closeness to Allah. This is condemned 
because Allah did not obligate it upon them, and it is further reprehensible that they, having 
invented it, did not observe it properly and fell short in what they imposed upon themselves. 


This constitutes a double condemnation. 


If it refers to the statement "We did not prescribe it for them,” it implies that they imposed 
it upon themselves, so Allah decreed it upon them, meaning it became a prescribed religion 
from the Wise Ruler. This would be a form of ratification, similar to what occurred in our 
religion. The Prophet (peace be upon him) approved of sayings and actions of his companions 
that were not previously prescribed, and by his approval, they became a way to worship Allah. 


There are many examples of this in the Sunnah. 


However, after the death of the Prophet (peace be upon him), the Shariah no longer needs 
additions because Allah has perfected it. The Prophet (peace be upon him) did not leave any 
action that brings us closer to Paradise except that He commanded us to do it, nor did He leave 


any action that leads to Hell except that He forbade us from it. 
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In summary, this verse is part of the previous scriptures, and it is generally agreed in the 
principles of jurisprudence that it is not a Shariah for us. 

This is supported by many evidences, including the saying of the Prophet (peace be upon 
him): 
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“T have been given five things that were not given to any prophet before me...” and among them: 
“The Prophet was sent to his people specifically, while I have been sent to all of humanity in 
general”. 


(Bukhari 438) 


Even if it is accepted that the Shariah of the previous nations is also our Shariah, it is 


conditional upon two things: 


1. There must be reliable evidence that this was a Shariah accepted by Allah. 


2. There must be no conflict with our Shariah. 
Thus, the verse does not serve as evidence for the proponents of innovations, as Islam has made 
it clear that every innovation is misguidance, and every misguidance leads to Hell. 
Sixth Objection: 


Their argument on the basis of Compilation of the Qur'an After the Death of the Prophet 


(peace be upon him). 
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Response: 
First: During the time of the Prophet (peace be upon him), the Qur'an was written on various 
materials such as leaves and bones, as indicated by the verse: {He recites purified scriptures} 
[Al-Bayyina: 2]. 


The Prophet (peace be upon him) also said: 


Mg slat “2 Ply 5 ie PLES . eae G Ul LA (r++) — VY 
TNE BAS 5 ONS Vo Ub gg WI 5h GA oly 


porn deesete tens nin gp eh Pert ates Wee ee oe 5, 8 BO pps 
obais Vals et _ dG visi cle Ji “FUN 325 . Ew Vo«se \yany atone) 


“Do not write anything from me except the Qur'an. Whoever writes anything other than the 


Quran should erase it” 


(reported by Muslim 3004) 


However, these writings were scattered, as evidenced by Zaid ibn Thabit’s account in the 


hadith reported by Bukhari: 
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“I searched for the Qur'an and gathered it from the leaves, the pieces of leather, and the memories 


of men.” 


(Bukhari 7191) 
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Second: The compilation of the Qur'an was not initiated by the companions on their own 
accord; it was a fulfillment of Allah’s promise to preserve it, as He promised to collect and 
safeguard it: {Indeed, upon Us is its collection and its recitation} [Al-Qiyama: 17]. By 
combining the two verses, we find a fundamental principle: the one who ordained the end 
(preservation) did not neglect the means. Just as Allah ordained the preservation of the Qur'an, 
He also made its compilation a means to achieve this end. During the Prophet’s life, the Qur'an 
was written on various materials and memorized, but when the companions saw many of the 
reciters were killed in the battle of Yamama, they resorted to collecting the written fragments. 


This was a sign from Allah to accomplish the compilation and preservation of the Qur'an. 


Third: The agreement of the companions on the compilation of the Qur'an constitutes 


consensus (ijma’) and is undeniably valid, as the companions would not agree on error. 


The Prophet (peace be upon him) said: 


Je we wl go Ya 


“My community will never agree on error” 
(Tirmidhi) 


Fourth: What the companions did was a necessary measure to preserve the essential matter or 
to prevent harm from discrepancies in the Qur'an. The first is based on the principle of “What 
is necessary to achieve an obligation is itself obligatory,” and the second is based on the 
principle of “Preventing harm and closing avenues to it.” These are foundational principles 


derived from the Qur'an and Sunnah. 


If it is asked why the Prophet (peace be upon him) did not do this himself, the answer is that 
there was a hindrance: the Qur'an was still being revealed throughout his life, and parts of it 
could be abrogated by Allah. Once this hindrance was removed, the companions undertook 


the task by consensus. 
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Seventh Objection: 


Some argue that the Prophet’s saying, “Whoever introduces into this matter of ours something 
that does not belong to it will have it rejected” (Sahih Muslim), specifies the hadith “Every 
innovation ts misguidance” (Sunan Abu Dawood). They argue that if every innovation was 
indeed misguidance without exception, the hadith would have stated, “Whoever introduces 
into this matter of ours something, it will be rejected!” However, since the hadith says, 
“Whoever introduces into this matter of ours something that does not belong to it will have it 
rejected,” it implies that there are two types of innovations: one that is not part of the 
religion—meaning it contradicts its principles and proofs and is therefore rejected, which is the 
innovation that is misguidance—and another that is part of the religion, as it has a basis and 


supporting evidence, and is thus accepted, which is the good innovation (sunnah hasanah). 


Response: 


It is well-established in the principles of knowledge that the narrations of the prophetic hadiths 
clarify and explain each other. The narration "Whoever introduces into this matter of ours 
something that does not belong to it will have it rejected" can be clarified and the confusion 


surrounding it can be removed as follows: 


Firstly: The other narration of the same hadith, which is: "Whoever performs an action not in 
accordance with our command will have tt rejected." This provides a clear explanation of the 
original narration and reveals the nature of the rejected innovation. It indicates that any action 
not in accordance with the commands of the religion—including its manner, form, and 
specifics if not prescribed by the Prophet (peace be upon him)—is to be rejected. The phrase 
“not in accordance with our command" functions as an adjective describing "action," meaning 
that the defining feature of an innovation is that it lacks the command of the Prophet (peace be 


upon him). 


Secondly: The application and understanding of this hadith by the early Muslims—those 
whose opinions are highly esteemed—was not in the contentious manner suggested but rather 


aligned with the principles of language and rules of reasoning. 
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In many reports from them—may Allah have mercy on them—they are seen to criticize 
actions that, while having a legitimate origin, are innovative in their manner or form, labeling 


them as innovations. 


Thus, it becomes clear that the proper understanding of the hadith is based on these 
explanations and reports, showing that an innovation is rejected if it lacks the foundation of 


religious command, encompassing details of manner and form. 


Eighth Objection: 


They cite what was reported from Dhuwaiy ibn al-Harith (may Allah be pleased with him), 


who said: 
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“Abd al-Malik tbn Marwan sent for me and said: 'O Abu Asma’, we have gathered the people on 
two matters.’ I asked, 'What are they?’ He replied: ‘Raising the hands on the pulpits on Fridays, 
and delivering sermons after the morning and afternoon prayers.’ I said: Indeed, both of these 
are the best of your innovations , and I will not comply with any of them.'I asked, 'Why?' He said: 
‘Because the Prophet #8 said: "No people introduce an innovation except that a similar amount is 
removed from the Sunnah." So, adhering to the Sunnah 1s better than introducing an 


. . »” 
innovation. 


(Musnad Ahmad 16970) 


Response 
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First: This narration is weak and does not hold up, because it includes Abu Bakr ibn Abdullah 


ibn Abi Maryam al-Ghassani, who is considered weak. He was criticized by several scholars 


including: 


Ahmad ibn Hanbal: 
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Ibn Adi: 
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You can refer to his biography in sources such as “Tahdhib al-Tahdhtb" (12/28-29)," Taqreeb 
al-Tahdlib’ (2/398)," Mizan al-I'tidal" (4/498), and "Styar Alam al-Nubala" (7/64). 


Second: Even if this narration were sahih, it is important to note that the words of the Prophet 
(peace be upon him) cannot be contradicted by the statements of anyone, regardless of their 


status. 


Third: In this hadith itself, Ghudhayf ibn al-Harith rejected these innovations and did not 
accept them, even if they were seen as good by others. This indicates that he did not believe in 


adopting innovations. 


Fourth: The term the best of your innovations" is relative, meaning it is less harmful and less 


contrary compared to other innovations. It does not imply that it is acceptable or preferable. 


Fifth: Ghudhayf ibn al-Harith, assuming the narration and the hadith are correct, used the 
hadith "No people introduce an innovation except that a similar amount ts removed from the 
Sunnah" as a basis for rejecting these innovations. If these innovations were good, then 
something similar would not be removed from the Sunnah, because removing something from 


the Sunnah is a form of punishment, and good things are not punished. 
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Ninth Objection: 


The Addition of the First Adhan on Friday by Uthman ibn Affan 


Response: 

Uthman ibn Affan implemented this addition for a practical benefit. As the population 
increased and people's homes became more distant from the mosque, he saw that this 
additional adhan was useful due to the expanded area and the growing number of people. It 


served as a reminder for them to prepare for the Friday prayers. 


This is supported by what is mentioned in "Sahth al-Bukhart" from al-Saib ibn Yazid, who said: 
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"The call to prayer on Friday used to occur when the Imam sat on the pulpit during the time of the 
Prophet #® Abu Bakr, and Umar. When Uthman became the caliph and the number of people 
increased, he added the third call to prayer at the outskirts of the city." 


(Bukhari 912) 


Anyone who disregards this reason and insists on adhering to the practice of Uthman bin 
Affan (May Allah be pleased with him) without consideration of that reason, will not be truly 
following his example. Rather, they are opposing him because they have not taken into account 
the reason that, had it not existed, Uthman would not have added to the practice of the 


Prophet Muhammad (peace be upon him) and the practice of the two preceding caliphs. 


For this reason, Imam al-Shafi'i said in his book “Al Umm?” : 


79 


tial Spiny al oe OS OF Se aller OW aby ( let! JU) LUIS Nl abe O3bb 
a ade at! be atl Jy) Age le oll py OS keels ( go Ji) eel Aw ably @ she 


b lal Psi Ody \S osly pl ue eels oy wohl oy rar al of ( ai Jib) idl wel 
( ul JU) ae au ree dans Vy al LS Ass rll eo eu! oly N31 bene otal 


“Ataa used to deny that Uthman introduced this practice, and he would say: It was introduced by 
Muawtya (may Allah be pleased with him). Whichever ts the case, I prefer the practice that was 
present during the time of the Prophet Muhammad (peace be upon him). If a group of muezzins 
were to give the call to prayer, and the Imam were to call as they do today with an additional call 
before the muezzins' calls when the Imam is on the pulpit, I would disltke that for him, but it does 


not invalidate his prayer.” 


(Al-Umm 1/224) 


The actions of Uthman (may Allah be pleased with him) are considered an example of 
"mursala interest" (Als_pall 4atoull), In Islamic jurisprudence, "mursala interest" refers to 
benefits or interests that align with the purposes and goals of Sharia (Islamic law) but are not 
explicitly supported or rejected by specific textual evidence from the Sharia. The purpose of 
considering these interests is to achieve a benefit or prevent harm for people. 

The term "mursala" means "sent" or "released," indicating that there is no specific text in Sharia 


that confirms or contradicts it; it is thus "released" without being bound to a specific ruling. 


The distinguishing criterion between "mursala interest" and newly introduced innovations 
(bid'ah) is explained by Sheikh al-Islam Ibn Taymiyyah in his work "Igtida’ al-Sirat 
al-Mustagim". He states: 
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"The criterion for this, as Allah knows best, ts that people do not introduce something unless they 
consider tt beneficial. If they believed it to be harmful, they would not introduce tt, as neither 
reason nor religion would endorse it. Thus, what people view as beneficial should be examined 
based on the reason necessitating tt. If the cause arose after the Prophet's time but not due to 
negligence, then introducing what ts needed might be permissible. Similarly, if the reason for an 
action existed during the Prophet’s time but was not acted upon due to an obstacle that was 


removed after his death, it might be considered benefictal. 
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However, tf there ts no reason necessitating tt, or if the reason ts related to sins committed by 
people, then introducing it ts not permissible. Any matter for which the reason existed during the 
Prophet’s time and was not acted upon is understood as not being beneficial. Conversely, tf the 
reason arose after the Prophet’s death without involving disobedience to Allah, it might be 


considered beneficial." 


(Igtida’ SiratAl-Mustagim 2/100-101) 


In summary: the result of "preference based on public interest (Mursala interest)" pertains to 
preserving a fundamental need or alleviating a necessary hardship in religion. 

While Innovations (bid'ah) - according to those who advocate for them - are not necessarily like 
this with certainty. This is because an innovator performs innovations with the intention of 


increasing closeness to Allah, even if there is no need to introduce that act. 
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Tenth Objection: 


They quote what Imam al-Shaft‘i said: 
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"Innovation ts of two types: praiseworthy innovation and blameworthy innovation. What agrees 
with the Sunnah is praiseworthy, and what contradicts the Sunnah ts blameworthy."” He 
supported this with the statement of Umar ibn al-Khattab (may Allah be pleased with him) 


regarding the Taraweeh prayer: “What a good innovation this 1s." 
(Hilyat al-Awliya 9/113). 
And his statement: 
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"New things are of two types: what 1s introduced that contradicts the Book, the Sunnah, an 
authentic report, or consensus, then that ts a heretical innovation. What ts introduced of good that 
does not contradict any of these, then that is a new practice not blameworthy. 

Umar said about Taraweeh: "What a good innovation this 1s." This means that tt ts something 


newly introduced which did not exist before, but it does not oppose what came before it.” 


(Managib al-Shafi‘i 1/469) 
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Sheikh Salim al-Hilali, in his work "Al-Bid ah wa Atharuha al-Sayyt' fi al-Ummah" , responds 
to those who use Imam al-Shafi‘i’s statement as evidence and questions the authenticity of the 


statement: 


"Firstly, regarding what Abu Nu‘aym reported in ‘Hilyat al-Awltya' (9/113), it includes the 

narrator Abdullah ibn Muhammad al-‘Atashi, whom al-Khatib al-Baghdadi mentioned in his 
'Tartkh'and al-Sam‘ani in ‘A/-Ansab’, but neither of them provided any criticism or praise of 
him. As for what al-Bayhaqi reported, it includes the narrator Muhammad ibn Musa al-Fadl, 


of whom I found no biographical information.” 


Even if we consider it authentic, upon reflection on al-Shafi‘i’s words, it is evident that he 
intended by ‘praiseworthy innovation’ the linguistic meaning of 'innovation’, which is clear 
from al-Shafi‘i’s use of Umar ibn al-Khattab’s statement. Thus, al-Shafi‘i’s statement should be 
understood in the same manner as Umar’s intention—linguistic innovation rather than 
religious innovation, as the latter is all misguidance because it contradicts the Book, the 


Sunnah, consensus, and authentic reports. 


Ibn Rajab al-Hanbali said: 
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“The meaning of Ash-Shafit (rahimahullah) is as we have mentioned previously; that the 
foundation for the blameworthy bid ah ts that which does not have a basts in the Shariah that can 
be referred to - and this ts a bid ah tn the convention of the Shari'ah. As for the praiseworthy 

bid ah then that is what agrees with the Sunnah - meaning that ts has a basts in the Sunnah that 
can be referred to, and this ts a bid ah tn tts linguistic meaning not in tts Shariah meaning due to 


its conforming with the Sunnah”. 


(Jaami ‘ul-‘Uloomti wal-Htkam 2/131) 
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Ibn Hajr said; 
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“Innovations (with an open ‘dal’ - "dal" asin “door") are the plural of "muhdatha" (which means 
“newly introduced"), and they refer to what has been newly introduced without having any basis 
in the Sharia. In the terminology of Islamic Shartah, such innovations are called "bid'ah". 
Conversely, what has a basts that the Sharia indicates 1s not considered an innovation. Therefore, 
in the terminology of Islamic shartah, an innovation ts blameworthy, unlike in the lingutstic sense 
where anything newly introduced without a prior example ts called an innovation, whether tt ts 


praiseworthy or blameworthy. 


(Fath ul-Baari 11/303) 


What we find from Imam AlI-Shaf?’i indicates that he was very strict regarding even the slightest 


of newly introduced matters in deen, 


For example what Ibn Hajr quoted from Imam AlI-Shaf?’i about the hadith in which 
Mu’awiyah (may Allah be pleased with him) was touching all the corners of the Ka’bah and Ibn 
Abbas (may Allah be pleased with him) advised him to not touch all the four corners because 
the Prophet (peace be upon him) did not, so Mu’awiyah (may Allah be pleased with him) 
responded : “Nothing of the Ka’bah should be abandoned’, Regarding this statement, Imam 
Al-Shafv’i responded: 
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“Al-Shaft't responded to the claim of one who satd that “nothing of the Kaaba 1s abandoned” by 
stating that we did not consider neglecting the kissing of the two corners (of the Kaaba) as 
abandoning the house. How can it be abandoned when we are still performing the Tawaf around 
it? Instead, we follow the Sunnah, whether in performing or abandoning. If leaving the 
kissing of these corners were considered abandonment, then leaving the kissing of what is between 


the corners would also be considered abandonment, and no one holds this view. 


(Fath al-Bart 3/474-475) 


Another example is what we have previously quoted from Imam Al-Shafri and his view 
regarding the second call to prayer started by Uthman (may Allah be pleased with him) on page 
77 of this book that he prefered the way what was at the time of Prophet (peace be upon him). 
Even when the extra call to prayer started by Uthman (may Allah be pleased with him) comes 
under the heading of “Mas’ala mursalah” (necessity based on interest of the people) as we have 


previously discussed, still Imam Al-Shafr’i did not prefer it. 


Eleventh Objection: 
Some scholars have divided innovation (bid'ah) into five categories: 


1. Obligatory (Wajib) - Such as responding to people of deviation, learning religious 
sciences, and compiling books on these topics. 

2. Recommended (Mandub) - Such as establishing ties and schools, making the call to 
prayer on minarets, and creating goodness not practiced in the early period of Islam. 

3. Disliked (Makruh) - Such as decorating mosques. 

4, Permissible (Mubah) - Such as expanding in food and drink. 

5. Forbidden (Haram) - This refers to innovations that contradict the Sunnah and are not 


supported by evidences of Shariah, nor do they serve a legitimate religious purpose. 
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Response: 
First: Regarding the division of innovations (bid’ah) into five categories, the answer is: The 
Prophet Muhammad (peace be upon him) said, “Every innovation ts a misguidance.” This 


hadith is general and has not been subjected to exceptions, as previously explained. 


Second: Imam al-Shatibi said in “al-I'tisam” about this division: 
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“This division 1s an invented matter and lacks any legitimate evidence. In fact, it is inherently 
contradictory because the essence of innovation ts that tt 1s not supported by any Shariah evidence, 
neither from the texts of the Shariah nor from tts principles. [f there were evidence from the 
Shariah indicating an obligation, recommendation, or permissibility, then it would not be an 
innovation, but rather an act falling within the general commands or permissions of the Shariah. 
Combining the idea that these things are innovations with the idea that evidence suggests their 
obligation, recommendation, or permisstbility ts a contradiction between mutually exclusive 
concepts. 

As for what ts disliked (makruh) or forbidden (haram), it ts accepted from the perspective of it 
being an innovation, but not from any other perspective. If evidence indicated the prohibition or 


dislike of a matter, tt would not be considered an innovation, as tt could be a sin like murder, 
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theft, or drinking alcohol. Thus, the categorization of innovations into such divisions ts not possible 


except in terms of dislike and prohibition as discussed in thetr respective contexts.” 


(Al-I'tisam p.246) 


Regarding the division mentioned earlier, the response to the examples they gave in the 


respective divisions is as follows: 


1. As for responding to people of deviation, this falls under the category of enjoining good 
and forbidding evil. Innovations are among the gravest of wrongdoings after associating 
partners with Allah (shirk). It is also considered a form of jihad in the path of Allah and 


a way of offering sincere advice to the Muslims. 


The Messenger of Allah (peace be upon him) said: 
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“There ts no prophet sent by Allah to a nation before me except that he had companions 
and followers from his nation who adhered to his Sunnah and followed his command. 
Then, after them, there would come people who would say what they do not do and do 
what they are not commanded to do. Whoever strives against them with his hand ts a 
believer, and whoever strives with his tongue ts a believer, and whoever strives with his 


heart ts a believer; and beyond that, there 1s no faith even as small as a mustard seed.” 
(Muslim 50a) 


Ibn Mas'ud and Abu Musa al-Ash’ari both rejected the practice of those who gathered 


for dhikr (remembrance) in an improper manner, as previously explained. When the 
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Khawarij (a radical sect) emerged and demonstrated their heresy, the Companions of 
the Prophet (may Allah be pleased with them) rejected and fought them. None of the 
Companions disagreed with the condemnation of their heresy and the necessity of 
fighting them. Numerous hadiths condemn them and instruct to fight them if they 
rebel. 


. As for learning beneficial sciences and compiling books on it, the fundamental principle 
is the saying of the Prophet (peace be upon him): “Convey from me even if it ts just one 
verse” (Bukhari). The Prophet also said: “May Allah brighten the face of a person who 
hears my saying and conveys tt, for perhaps a bearer of understanding is not himself 
understanding, and perhaps a bearer of understanding conveys tt to one who ts more 
knowledgeable than he is.” One of the means of conveying knowledge is the 


classification of religious books. 


Indeed, some of the Companions used to write down hadith during the time of the 
Prophet (peace be upon him). It is mentioned in "Sunan al-Tirmidhi" that Abu Huraira 
(may Allah be pleased with him) said: 
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“There ts no one among the Companions of the Messenger of Allah (peace be upon him) 
who has more hadith from him than I do, except for Abdullah tbn Umar, for he used to 


write, and I did not write.” 
(Tirmidht 2668, Graded Sahth by al-Albani tn Sahih Al-Tirmidhi) 


The scholars of biography have mentioned that the Prophet (peace be upon him) had 


scribes who wrote down the revelation and other matters. 
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3. As for establishing ties and connections, we do not claim that it is without precedent 
among our righteous predecessors. Where are you in relation to the Sufa (the Prophet’s 
shelter for the poor Companions)? It was a form of support for the poor Companions 
and is a foundational example for the permissibility of endowing places of support for 


the poor. 


4. As for schools, there is no religious or devotional aspect to them that would make them 
subject to the term “innovation” (bid'ah), unless one assumes that it is from the Sunnah 
to study knowledge only in mosques, which is not the case. Knowledge in the early 
times was disseminated in various places: mosques, homes, during travel, and elsewhere, 
even in the markets. Therefore, if someone sets up a school to facilitate the education of 
students, it is no different than preparing a room or a wall in one’s home or another 


space. So where is the place for innovation here? 


If it is argued that the innovation is in designating that specific location over others, this 
designation is not a devotional specification but rather a determination for the purpose 
of holding or reserving the space, similar to other reserved matters. Thus, such a 


specification is not considered innovation, and this applies to our situation as well. 


5. As for calling the adhan (Islamic call to prayer) from a minaret, it does not fall under the 
category of innovation (bid'ah). The innovation in adhan refers to adding extra phrases, 
such as the Rafidah (a Shia sect) saying “I bear witness that Ali is the friend of Allah,” or 
some saying “I bear witness that Ali is the proof of Allah,” or saying “Come to the best 
of deeds” and repeating “There is no god but Allah” twice at the end of the adhan, or 
raising the voice with prayers for the Prophet (peace be upon him) after the adhan. 


These practices are considered innovations in the adhan. 


Moreover, calling the adhan from a high place is reported from Bilal (may Allah be 
pleased with him: 


Abu Dawood and al-Bayhaqi narrated from Urwah ibn al-Zubair from a woman from 


Banu al-Najjar who said: 
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“My house was one of the tallest around the mosque, and Bilal used to call the adhan 


from it at dawn.” 
(Sunan Abi Dawud 519, Graded Hasan by Al-Albani in Sahth sunan Abi Dawud) 


Abu Dawood referred to this as “the adhan from above the minaret” : 
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And al-Bayhagi referred to it as “the adhan in the minaret” : 
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. As for performing acts of kindness, it is considered part of known virtuous behavior 
and not an innovation, whether it was practiced in the early days of Islam or is a new 


Practice. 


Allah Almighty said: {Indeed, Allah commands you to render trusts to their owners 
and when you judge between people to judge with justice. Excellent is that which 
Allah instructs you. Indeed, Allah is Knowing and Wise} (Surah An-Nahl: 90) 


And He also said: {And do good; indeed, Allah loves the doers of good.} (Surah 
Al-Bagqarah: 195) 


There are numerous verses and authentic hadiths encouraging acts of kindness. There is 
no specific limit imposed on how acts of kindness should be performed, except that 


excessive actions that lead to wastefulness are condemned. 
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7. As for decorating mosques, it is incorrect to claim that this is a disliked innovation, as 
the Prophet Muhammad (peace be upon him) explicitly forbade it, and Umar (may 
Allah be pleased with him) also prohibited it. This prohibition is supported by textual 


evidence. 


Ibn Abbas reported that the Prophet Muhammad (peace be upon him) said: 
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"T was not commanded to build mosques in an elaborate manner." Ibn Abbas added: "You 
will surely decorate them just as the Jews and Christians have decorated their places of 


worship." 


(Abu Dawood 448, Graded Sahih by Al-Albani in Sahth sunan Abi Dawud) 


Umar (may Allah be pleased with him) commanded the construction of the mosque 


and said: 
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"Provide shelter for the people from the rain, and beware of using red or yellow decorations 


that might distract people.” 


(Sahth Al Bukhari 1/171) 


8. As for the expansion in food and drink, these are permissible matters and are not 


intended to be acts of worship. This is covered by the noble prophetic saying: 
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"You know better about the affairs of your worldly life," 


(Muslim 2363) 


And the saying of Allah: {Eat and drink, but do not be extravagant. Indeed, He does 
not like those who commit excess.} (Surah Al-A'raf: 31) 


Thus, what people introduce in their daily lives, provided it does not contradict the 
general principles of moderation and permissibility, is not considered an innovation. 


Scholars define innovation (bid'ah) as a new method in religion. 


. As for the forbidden innovations, according to their definition, these are new practices 
introduced in opposition to the Sunnah, not covered by general evidences, and lacking 


any legitimate benefit. 


The response to this is that these conditions contradict the prophetic hadiths and the 
teachings of the early generations which warn against innovations in general, without 
specifying or differentiating between those that oppose the Sunnah or otherwise. Here 


is the clarification: 


The Prophet Muhammad (peace be upon him) said: “Every innovation ts a 
misguidance, and every misguidance 1s in the Fire." This hadith is general in rejecting all 


innovations, as previously explained. 


The Prophet (peace be upon him) foretold that there would be much disagreement 
after him, saying: “Indeed, those who live after you will see much differing.” He instructed 
those who witness this differing to adhere to his Sunnah and the Sunnah of the rightly 
guided caliphs, saying: “Hold fast to my Sunnah and the Sunnah of the rightly guided 
caliphs after me, cling to it with your molar teeth.” He did NOT say: “Adhere to what 
agrees with my Sunnah and the Sunnah of the rightly guided caliphs without opposing tt," 
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and then he warned them against innovations in general, saying: "Beware of newly 
invented matters, for every innovation ts a misguidance.” He did NOT say: “Beware of 
newly invented matters that oppose my Sunnah, for every innovation that opposes my 


Sunnah and that of the rightly guided caliphs ts a misguidance." 


The esteemed companion Abdullah ibn Umar (may Allah be pleased with him) said: 
"Every innovation ts a misguidance, even tf people see it as good.” He did not specify one 


innovation over another. 


Abdullah ibn Mas'ud (may Allah be pleased with him) said: "O people! You will 
introduce new matters and new matters will be introduced to you. If you see something 


newly introduced, adhere to the original practice." 


All of these quotations have already been discussed along with their scans and references 


previously. 


These evidences and others show the invalidity of the conditions they imposed on what 


constitutes a rejected innovation according to their claims. 


The conclusion from all that has been mentioned is that innovations are not divided into the 


categories they describe; rather, they fall into what is prohibited, either disliked or forbidden. 


Twelfth objection: 


Some argue that the Prophet Muhammad (peace be upon him) not performing an action does 
not indicate that it is prohibited unless there is explicit evidence to that effect. So how can one 
use the argument that the Prophet did not perform a certain action to reject what they claim 


are "good innovations"? 


Response: 
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First: Allah Almighty said in His favor upon His servants: {This day I have perfected for 
you your religion and completed My favor upon you and have approved for you Islam 
as your religion.} (Surah Al-Ma'idah: 3) 


This verse indicates that it is not permissible to introduce innovations because these 
innovations are not part of the religion that Allah completed for this Ummah during the life of 


His Prophet and approved for them. 


Second: The Prophet Muhammad (peace be upon him) said: 
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"The Children of Israel split into seventy-two sects, and my Ummah will split into seventy-three 
sects, all of which will be in the Fire except one.” The companions asked, "Which one ts it, O 
Messenger of Allah?" He replied: “The one that [and my companions are upon." 


(Tirmidht 2641, graded Hasan by Al-Albant in Sahth Al-Tirmidht) 


This hadith indicates that introducing innovations is not permissible because these are 


practices that neither the Prophet (peace be upon him) nor his companions practiced. 


Third: It is established among knowledgeable scholars that any presumed act of worship that 
the Prophet Muhammad (peace be upon him) did not establish through his words or practices, 
and by which he did not draw near to Allah, is contrary to his Sunnah. This is because the 


Sunnah is divided into two types: Sunnah of doing and Sunnah of abandoning. 


What the Prophet (peace be upon him) left out of acts of worship should be left alone. For 
instance, doing the Adhan (call to prayer) for the Eid prayers and for the janazah, although they 


involve remembering and glorifying Allah, were not made part of worship as a means of 
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drawing closer to Allah. This is because the Prophet (peace be upon him) left these practices 
out and did not do it. His companions understood this principle well, which led them to issue 


general warnings against innovations, as mentioned in various places. 


To explain the principle of the "Sunnah of Abandonment,” I would say: The origin of the 
principle of the "Sunnah of Abandonment" is derived from several pieces of evidence, 


including: 


The hadith of the three men who came to the wives of the Prophet Muhammad (peace be 


upon him) asking about his worship practices... and so forth, as I mentioned previously. 


The Prophet (peace be upon him) rejected their actions and their reaction, even though the 
acts of worship they intended to perform were originally permissible. However, since the 
manner and specifics of how these three men were performing these acts of worship were not 
practiced by the Prophet (peace be upon him) and were not mentioned in his traditions, he 


rejected them. 


This is a practical demonstration of his saying: "Whoever does an act that ts not in accordance 
with our matter (he did not say ‘whoever does an act that we have prohibited’), zt will be 
rejected." This means that while the act itself may be permissible in principle, if it is not in line 


with the Prophet’s guidance and practice, it will be rejected and not accepted. 
In summary: 


as stated by al-Ayni Hanafi, 


"Abandonment - despite its intention to achieve the virtue of nawafil acts - indicates 


disapproval”. 
(Bidayah Sharh al-Hidayah 2/71) 


An example of this, as previously mentioned, is the call to prayer for the Eid prayer: The call to 


prayer is permissible in its origin, but the Prophet (peace be upon him) and his companions did 
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not practice it, so their abandonment of it becomes a Sunnah that must be followed. Similarly, 


this applies to the call to prayer for seeking rain, funerals, and similar cases. 


Thus, anyone who introduces new practices or acts of worship that were abandoned by the 


Prophet and his companions has engaged in innovation and is practicing a form of it. 


Hafiz Ibn Rajab stated in "Fadl ‘Tlm al-Salaf” : 


"As for what the Salaf have unanimously abandoned, tt ts not permissible to practice it because 


they abandoned it only with the knowledge that it should not be practiced." 
(Fadl Tlm al-Salaf p.4) 


In "Adwa' al-Bayan" (6/317-320), Sheikh Al-Allama Al-Shangeeti discusses the important 
issue that abandonment itself is an act, which reinforces the idea that "abandonment is a 
Sunnah." According to the definition of Sunnah, it is: "What has been transmitted from the 
Prophet (peace be upon him) in terms of speech, action, approval, or attribute." 


The complete adherence to the Sunnah involves both refraining from what the Prophet (peace 
be upon him) refrained from and performing what he performed. Otherwise, it opens the door 


to innovation (bid'ah), which is to be avoided. 


Ibn al-Qayyim (may Allah have mercy on him) provides a profound and insightful explanation 
regarding the transmission by the companions (may Allah be pleased with them) of the 


Prophet’s (peace be upon him) acts of abandonment. He said: 
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“As for their transmission of his abandonment, it ts of two types, both of which are considered 


Sunnah: 


1. Explicitly stating that he abandoned certain actions and did not perform them, such as his 
statement regarding the martyrs of Uhud: 'He did not wash them, nor did he pray over 
them; and about the Eid prayer: ‘There was no call to prayer, no tqgamah, nor any 
announcement ; and about his combining of prayers: 'He did not make supplication before 
or after any of them’... and similar examples. 

2. The second type ts the lack of transmission of what he would have done tf he had done tt, 
given the eagerness and inclination of the companions to report such actions, or at least one 
of them. If none of them reported it or mentioned it in any gathering at all, it is known 
that he did not do tt...” 


Then he mentioned several examples of this, including: his (peace be upon him) abandonment 
of verbalizing the intention (niyyah) upon entering the prayer, and the abandonment of 
supplication after the prayer in a congregational manner, and other such practices. He then 


said: 
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“..tt 1s understood that the opinion of recommending such practices 1s contrary to the Sunnah; for 
his abandonment (peace be upon him) ts a Sunnah just as hts actions are Sunnah. If we 
recommend doing what he abandoned, it ts akin to recommending abandoning what he did, and 


there is no difference.” 


(Ilam Al-Muwagqt een 3/363-364) 


Thirteenth Objection: 


Some of the Companions performed acts of worship that did not have specific evidence, yet 
the Prophet (peace be upon him) approved them and did not criticize them. For instance, the 


story of Khubayb ibn Adi (may Allah be pleased with him), as narrated by al-Bukhari, where 
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when the polytheists wanted to execute him, he requested that they allow him to pray two 
rak'ahs before his execution. Abu Huraira, the narrator of the story, said: 'Khubayb was the 
one who established the practice of the two rak'ahs for every Muslim who is executed in that 
manner.’ Another example is Bilal (may Allah be pleased with him) when he used to pray two 
rak'ahs after every ablution. 

This indicates that introducing acts of worship is permissible even if the Prophet (peace be 


upon him) did not practice them. 


Response: 


The actions of the Companions are contingent upon the approval of the Prophet (peace be 
upon him). These actions occurred before the revelation of the verse on the completion of the 
religion and the perfection of the blessing. As for actions that were innovated by later 
generations, how can they know whether the Prophet (peace be upon him) would approve or 


disapprove of them? Is it through their Sufi mysticism?! 


Even though the Prophet (peace be upon him) approved of Khubayb and Bilal’s practices, he 
did not approve of Al-Bara’ ibn Azib's mistake in the supplication he taught him, which 
included: 


cyeé 2] 


T believe in Your Book that You have revealed and Your Prophet whom You have sent.’ Al-Bara' 
aid: ‘While I was memorizing tt, I satd: and Your Messenger (Rasool) whom You have sent,‘ but 


the Prophet (peace be upon him) satd: 'No, but Your Prophet (Nabi) whom You have sent’ 
(Bukhari 6311) 


Similarly, the Prophet (peace be upon him) did not approve of Uthman ibn Maz'un's practice 


of abstaining from marriage to focus on worship: 
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(Bukhari 5073) 


He also did not approve of the Companions who, when they learned about the Prophet's 
(peace be upon him) worship, felt it was beyond their capability. They said: ‘And where are we 
compared to the Prophet (peace be upon him)? Allah has forgiven him for what ts past and what ts 
to come.’ One of them said: ‘As for me, I will pray the night through forever.’ Another said: T will 
fast continuously and never break my fast.’ Another said: T will abstain from women and never 
marry.’ The Prophet (peace be upon him) came and said: ‘Are you the ones who said such and 
such? By Allah, I am the most fearful of Allah and the most pious among you, but I fast and 
break my fast, I pray and sleep, and I marry women. Whoever turns away from my Sunnah ts 


not one of me’. 


(narrated by al-Bukhari, which has been mentioned previously) 


So how can you guarantee the Prophet’s (peace be upon him) approval of your innovations 
when he has passed away? You were informed before his death that every innovation in religion 


is rejected! 


All this indicates that what some of the Companions introduced as acts of worship became 
Sunnah with the approval of the Prophet (peace be upon him), not merely through their 


actions. And the deen was also not complete yet. 


Abd al-Fattah Abu Ghuddah, after mentioning the story of Khubayb ibn Adi (may Allah be 
pleased with him), said: 
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"AL-'Allamah al-Qastalani said in Trshad al-Sart' (11/375): 


“The action of Khubayb became a Sunnah because he performed it during the lifetime of the 
Prophet (peace be upon him) and he approved of it.” 


He further stated (6/314): 
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“The term "the first to establish" ts problematic because Sunnah refers to the sayings, actions, and 
conditions of the Prophet (peace be upon him). It ts answered that these actions were done during 
his lifetime (peace be upon him) and were approved by him.” 


Then Abu Ghuddah said: 


"It is clear from the Hadith of Abu Huraira and the story of Khubayb's execution: "The term 
‘Sunnah’ and 'to establish’ means the prescribed and followed action in religion. Therefore, it is 
not correct for a scholar to use the term ‘Sunnah’ from the Hadith to justify the practice of 
praying two rak'ahs before execution as a recommended practice, because the ruling on the two 
rak'ahs being Sunnah is derived from other evidence outside the term ‘established,’ which is the 


Prophet's (peace be upon him) approval of the practice.” 
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Conclusion: The Path to Salvation from Innovations 


After it has become clear that “every innovation 1s misguidance," what is the path to salvation 
from innovations, which are the gateway to misguidance? 


The answer is as stated by the Prophet Muhammad (peace be upon him): 


SNK ASF: Jo ake 


'T have left among you two things, and you will never go astray as long as you hold fast to them: 
the Book of Allah and my Sunnah." 


(Muwatta Maltk No.1628) 


Ibn Qudamah said after mentioning many proofs about the necessity of following the 


righteous predecessors: 
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‘Tt ts established that following the righteous predecessors 1s required by the Book, the Sunnah, and 
consensus. The rationale supports thts; for the predecessors can only be either right or wrong. If they 
are right, tt ts obligatory to follow them because following the truth is mandatory and error ts 
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forbidden. Moreover, tf they are right, they are on the straight path, while those who oppose them 
are following the path of Satan, leading to the path of Hell. Allah has commanded us to follow 
His path and His straight path, and He has prohibited us from following other paths, as He says: 
{And indeed, this is My straight path, so follow it. And do not follow other paths, for they 
will separate you from His way. This He has instructed you that you may become 
righteous.} (Surah Al-An'am, 153). 


(Dhamm al-Tawil p. 33) 


And if someone were to claim that they are wrong, it would be undermining the entire religion 
of Islam. If it were permissible for them to be wrong in this, then it would be permissible for 
them to be wrong in other aspects of Islam as well. This would invalidate the transmitted news 
and the miracles of the Prophet (peace be upon him) that they narrated, thus nullifying the 


message and removing the Sharia. No Muslim should say or believe this. 


Thus, "the only path to salvation from innovations and their negative effects is to hold fast to 
the Book and the Sunnah, in belief, knowledge, and practice,” while adhering to the guidance 
of the righteous predecessors and their understanding and application of these two noble 
revelations. They were, may Allah have mercy on them, the most loving, the most adherent, the 


most eager, the most knowledgeable, and the most aware. 


By this path alone, a Muslim can firmly adhere to their religion, free from any blemish, and 
distant from any innovation or trouble. So, “hold on to it with your molar teeth" and you will be 


guided and enlightened. 
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